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The English translation of Justice Mufti Mohammad Taqi
Usmani’s well known work Uloom al-Quran is in your
hands. Maulana Mufti Mubammad Shafi ..ba.., and
Maulana Mubammad Yousuf Binnori w2, have spoken
about the book and its author in their introducing remarks.

I had commissioned the English translation of the
book in 1992 and finally the book is published having gone
through various steps in the nine years. We bow down our
heads in prostration before Allah in gratitude for having
enabled us to achieve this task, It is a work, first of all. on
the science of a great Book that the Qur'an is, and
secondly, a scholar of the standing of Justice Mufti
Muhammad Taqi Usmani., my respected uncle, has written
it. May Allah grant him health, peace and sccurity,

We have tried to reflect the high standard of the
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successful in our effort and we are to blame for any short
coming in the result. I request the readers to point out
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amendments can be made in the next edition. I also request

readers to remember me, my father and my family
members in their prayers. May Allah reward them. And

may He reward every onc associated with this work
Aameen!

Khalil Ashraf Usmani
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AN APPRECIATION

,{ iaikh ul-Hadith, Allamah Sayyid Muhammad
Y Yilsuf Binori s & des .

g gl o
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) the name of Allah, the BeneﬁoeM. the Merciful.
Il praise belongs to Allah, Lord of the worlds.
And may blessings and peace be on Sayyidina

Mut\ammad the last of the Prophets, and his family
ptd companions- all of them,

- any reliable and worthy books in Arabic on the
s of the Quran are available, They are composed by
,Wonhy predecessors and later day scholars. However,
' the Ulama can benefit from them. Most of these
were written for the earlier people and indeed,
d their thirst of knowledge.
,." hen Sir Sayyid Ahmad Khan published his exegesis
Qumn and other writings in Delhi, he played havoc
llhmnc beliefs and presented the new gencration with
unded ideologies, belittling Prophethood and rejecting
itacles, Paradise, Hell, angels, and the devils. He
gested innovative ideas and principles for interpreting
Qur’anic facts. At that time, Allah caused Mawlana
. Haq Haqqani Dahlavi, Deobandi to rise. He wrote
bellent exegesis of the Qur'an entitled fath al-Mannan
. superb Mugaddamah (introduction) al—Bayan fi
aZ-@mm In the first volume of the exegesis, he
& summory of the muqgaddamah. In this way, he
the need of his times.
er, keeping the present day trends in mind, a

\
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fresh approach was necded to present 10 our new
generation the concepts and facts of the Qur'din. The
mischief of the orientalists had to be offset by telling our
new generation about wahy, descent of the Qur'in the
various recitals and its uniqueness. If readers get an
insight of these subjects they would be able 10 ward off
doubts and misgivings created in their minds by the
orientalists and western minded Muslims,

Al-Hamdulillah, this lacuna has been very ably filled by
my respected brother, Mawlana Mubammad Taqi Usmani,
the worthy son of Mawlana Mubammad Shafi 4l &1 3. ;. he
wrote it down as an exhaustive MugaddaMah to the
Ma ‘arif-wl-Qur'an and did a great religious service, and a
favour to the Ummah. May Allah enhance him in
knowledge, give him more writing power and ability and
enable him to be of further service to religion.

I have Seen some parts of this work thoroughly and,
some others, at random. Praise be to Allah, I am very
happy at it and my heart gives out a prayer.,

B T o < DA PV PRI W B A
o o, :on-‘ -t w w2 D - B SN

ﬂ\a..ol,g.!l ‘_,h»)u..;.ll(.su-_, e :\,«;&Lﬂa\a;&,u

AR BYA P A
My Allah choose us and him for service o His religion
purely to carn His pleasure. And may blessings of Allah
be on Sayyidma Mubammad the Chief to the workls, secal
of Prophet, and on his family, his companions and the
scholars of the ummah—all of them!

Muhammad Yusuf B innori

(May Allah forgive him)

Madrasah ‘Arabiyah Islamiyah
Karachi.

Thursday,
12th Jumadiul awwal 1396AH
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FOREWORD
(Mufti Mubammad Shafi s dtie )

Ahrough his grace and mercy, Allah favoured and
bed me to be of service to the Qur'an by writing the
arif wl- Qur'an. And, it gives me pleasure to learn that
s do derive benefit from it. When the first volume
‘reviewed and revised, | wished that a thesis should be
lided as an introduction to the sciences of Qur'dn but
less coupled with weakness prevented me from
fertaking the task and | entrusted the task o my dear
i, Mubammad Taqi. He wrote down a brief introduction
B subject for the Ma'arif ul Qur'an. Simultancously,
IWever, he took up writing on the subject exhaustively
leh is now before us as Uloom ul-Qur'an(An
woach to the Quranic Sciences)

This is a vast knowledge, Many volumnous books are
tlen on the subject in Arabic, and quite a number have
) published in Urdu. 100, There was. nevertheless. scope
I 4 book that would deal with related discourses in detail
} Wird off the misgivings created by the orientalists and
Bsts, It was also necessary to bring (o light the principles
Tafseer (exegesis) especially because, recently, many
ple have begun o compose commentaries on the Qur’an
i though they are ill-equipped for the task and do not
Mess the requisite knowledge. These people should be
thed of the dangers of their rash undertakings which
tht mislead other people.

We thank Allah that this book has tackled the problem
i,lhan;) had expected. And . | am confident that if it
ad with a quest for tuth and a fair outlook, Insha
A It will provide insight into the science of exegisis
ffmove doubts that are created in the mind by
ding suggestions of the orientalists and false fables
)
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common among the laymen,

The truth is that I had entrusted this task to my son

bwauseofmyillncssandweabmsonmeunderstmdmm
what a father leaves incomplete, the son completes it. But.
when the book was before me and, al-though I could not read
it myself because of poor eyesight. my happiness knew no
bounds when passages were read to me and | thank Allah
deeply for this. If I had chosen to write on the subject when |

was healthy. | could not have written as well as my son has

done. There are two reasons for that. The first is that | could
never have gone through the large number of books that son
has consulted for the writing of the present book. Only a
cursory glance at the numerous references to sources in the
foomotes with their chapters and page numbers will disclose
the amount of research he has undertaken,

The second reason is that my lack of knowledge of
English kept me unaware of the poison spread by the
orientalists against the teachings of Qur'an. My son who
i$ a graduate with distinction in M.A.(English) and LLB
could detect their mischief and give a befitting answer.,

| pray to Allah from the core of my
heart that He keep this light of my eyes safe, give him a
long life and protect him from all mischief and trial! May
He enable him to serve religion with greater enthusiasm
and grant him truthfulness, sincerity and Your pleasure!
May He grant approval to this work and make it a means
of salvation for him and for me and let Muslims benefit
from it (0 a great extent!

'.l]’;% ,:L.“.,n.'r:r Jfl ,i”ﬁ.,
And Allah is the one who helps and on Him is
reliance placed.
Mufti Muhamnad Shafi
(may Allah forgive him)

Dar ul-Uloom, Karachi
Ist Jumadi al-Thani 1396AH
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INTRODUCTION
rillot il sl o Ly 57y ol W

Praise belongs to Allah who suffices. And peace be
on His chosen slaves.

The Quran is a blessing of Allah for all mankind. No
amount of worldly wealth can replace it, It is that piece of
cure which brings blessings in both the worlds through its
recital, just looking at it, listening to it or reading over to
others, leaming it or teaching it, practicing its commands
and propagating and diffusing its teachings in any manner
whatever.

A Hadith is transmitted in Salieely Muslim as narrated
by Sayyidina Ugbah Ibn Aamir & they were seated one
day at Suffah when the Prophet 35 came to them and said,
“Does any of you love that he should go every morning to
the market of) Buthan or Aqeeq and bring two she-camels
of the best kind without commilting a sin or severing lies
of relationship?” They said, “O Messenger of Allah, every
one of us would like to do that. “So, he said, “If anyone
goes to the Mosque everyday and learns two verses (of the
Quran) or recites them then, that is better for him than two
she-camels. And, if he learns three verses, that is better
than three she-camels. and learning four verses is better
than four she-camels.”

This Hadith is just one example of the encouragement
that the Prophet 48 gave to his unmal to recite the Quran
to interpret its Message, to put it into practice and to
diffuse its knowledge worldwide. The books of Ahadith
are full with other Ahadith of the same Message. This is
why the wummah has done great service to the Qur'an and
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s sciences and made extraordinary efforts to preserve its
words and meanings. If we probe into these efforts. we are
held spellbound. ,

Efforts to understand and interpret the Qurfn are one
thing, the wnmah has left no stone unturned to learn and
preserve correct pronounciation and delivery of its words
and the diactrical marks over its letters. They have
founded a science of this subject and we do not find an
example of that in any other language or religion of the
world, Take the science of Tajweed alone. Whole libraries
are found on the subject of correct reading of the Qur’an,

In short, of the many ways in which service is
rendered to the Qurdin, one is through the books on the
sciences of the Quran,

This is a vast knowledge and it underlines the
principles and basis of exegesis. It tells us . how the
Qurian was revealed to the Prophet 3%, the reality of
walty, the sequence of revelation. the period during which
the whole of it was revealed, the distinction of Makkan
and Madinan surahs, background of revelation and how it
helps in interpreting the Qur’an, the abrogated verses of
the Quriin. Meaning of many letters and many Recital of
Qurin, its subjects, manner in which® Allah has preserved
it, the stages which its writing and printing has gone
through, principles and manners of exegesis, correct way
to understand it and the errors that could mislead anyone,
Many other similar questions are answered in the books of
Uloom al Qur'an.

There arc books on this subject in Arabic, They
includer al Burhan fi wloom il Qur'an, 4 vols. By Allamah
Zakashi, al ligan, 2 vols. by Allamah Suyiiti. Manahil al
Irfan, 2 vols. By Shaikh Zargani. These books are well.
known and reliable 1o this day and serve as source for
subsequent works and study. There are innumerable
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Boks in Urdu too that cover this topic. The most
Bmprehensive and distinctive is @/ Bayan fi uloom il
ir'an by Abdul Haq Hagqanisds & des, .
. However . in different times the requirements also
er. With the influence of western thought and ideas,
sh question came to be raised and had to be answered.
he subject had to be dealt with from a new angie. For a
g time it was felt that another book should be written
ith a fresh approach but | had not an iota of idea that I
uld have some part in it.
" This honour seemed to be written for me. The
Mekground of the story is that my respected father
fawlana Mufti Mubammad Shafi 4% & ier, wrote the
Idu exegesis of the Qur'an, Ma ‘arif ul Qur'an which is
hshod in eight volumes. We can say without the least
ltancy that it is an unmatched urdu Jafseer on the
liein of the righteous predecessors for the modern times.
d Allah granted it immense approval, when the second
lition was about to be printed. My respected father
o1 mmanded me to write down an introduction to it on the
important points of the sciences of the Quran.
l began 1o write it down in obedience to him and while
' writing it down (he earlier wish arose in me again
| lhc introduction became lengthy in spite of my efforts
'lhortcn it. When the manuscript crossed two hundred
s, | realized that that was wo lengthy an introduction
me Tafseer, and many important points had yet not
N touched!. So, on the advice of my respected father, I
".. arized the introduction for the Tafseer and it was
blished with that, The lengthier work became part of a
wrate book by itself. However, my engagement in other
' a delay in completing the book. When it was
I had included in it almost all the material I had in
’\; ‘the book.,
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While I cannot yet say it the book has everything that
is necessary for the present times, yet | have full hope in
Allah that as far as the subject is concerned, it includes
much of what we need to teach today, | have had 1o
consult many books to collect together the answers to
many known questions and to include fresh ones. If they
meet the approval of the learned then it is merely a favour
of Allah , otherwise, I have the satisfaction of at least
having initiated an effort for other scholars to complete it.
If it helps anyone in understanding the Quran, | will have
received my reward in full,

I request readers to pray that Allah grant approval 10
my humble effort and let it be an asset for me in the
hereafter. Aameen.

And only Allah is the One who enables, the
Exalted, the Magnificent!,

Mulammad Tagi Usmani
Dar Ul Uloom, Karachi

29 Jumadi al Awwel, 1396 A.H,

I R R R TR R E—————



CHAPTER 1

INTRODUCTION

“IENAMEQURKNANDTHEREASONFORIT

L“Allimah Abul Ma*3li has listed 55 names of the
Holy Quran. Some scholars have counted them to be more
than 90, but the fact is that they have reached these
numbers by considering the various attributes of the Quran
as its names. But actually the names of the Quran are
limited only to five namies viz,

. AL-QURAN The Reading
2. AL-FURQAN The Criterion
3. AZ-ZIKR The Advice

4, AL-KITK‘B The Book

S. T-TANZEEL The Revelation

'l‘he Holy Quran itself has used these five words as its
proper” names. Of these the most popular name is "Quran,"”

I. Abul Mua'Gl (ma Ai's fahers, real name was "Azizy bin 'Abdul
Malik and shaydhhh was the Titde, was a Shafa'l scholar in the
fifth century Hijri, died in 494, AH. "Aallamah Zarkashy and
Suyt have quoted his book “Al-Burhin-fi- Mushkilatl Qur an: art
UMErous occassions,

2. See 'Al.fl(q'in fi "loom  Quran” by Alama Suyuti, v1, pSi,
Cairo edition. 136 8 .

3. Sce "Manhil-al-'Irfan”, by Zarqani, yI, p2. Printed at Tsa-al-babi
A)-Haibi 1372 AH.

a4, Por Al-Furqan see Q:3:1, for Az-Zikr Q-3:58. 14:6. P8: etwc., for
AI-KiGGb Q 2:1. 16:64. 89 etc. for Al-Tanzeel, Q 26:5, 56: 80

69:69 etc.
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SO Allah Himself has called it .w:th this name in not less
than s:xty one places.

The word Quran is derived from Qara‘a Yagra'u (13
,&) which hterally “means. “To collect™ but later on this
word came to be used for "Reading”™ because the words and
letters are collected together while reading something. The
masdar or verbal noun is 3s' dand o'« 3 Allab says:

R Brite B (AR

Surely upon Us rests the collccling.ithe_,’rcol‘. and the

reciting thereof. (ab-Qiyansd, 75:17).

Also, in Arabic languagc sometimes verbal noun is used
in the meaning of its passive participle. The Quian is so
named in the same sense, that is, 7*The Book that is read”.

Various reasons have been advanced for giving it the
name, Quran, It seems more appropriate that this name has

been given to the Book of Allah to refute the unbelievers of
Arabia, because they used 1o say,

i Cyadry o2 1A il |
Listen not to this. Qurin, but boo loudly during its
recual. (Fussilar, 41:26)
Thus by giving it the name “Quran”, has been

proclaimed that its Message cannot be suppressed by such
ridiculous means. The Book is revealed to be read and it

5. For reference please see. Fathur Raliman-1i-Talib Ayatll Qur'an by
‘N Zadah al-Hasani, pp 358, 359, Al-Ahliya Press. Betrut, 1223
AH.

6. “Al-Mufradat fi Gharib al-Quian® by Raghib Isphahani, P, 411,
peinted ar Ashal Madib; |, Karachi 1380 AH, :

7. There are several other views regarding the origin of this word, but
they are not free of doubts. For details see. al-Tigan, w1, p52, and
Mana-hil-al-Irfan v1, p7.
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shall be read till the Last Day.
~ Hence it is now an established fact that the Holy Qnr‘in
Is the most widely read Book in the world.

~ However, the conventional definition of "Quran" has
been made in the following words:

ME Ll J pized camlanlh b o St el e

el e 1 31 g2
The words of Allah that were revealed to His
Messenger 3%, wrtten in Books and narrated continuously
fromhim wih out any doubt.
This definition is unanimously accepted by all the
~learned scholars without any difference of opinion.

L BteTalwesh md al-Tawdeeb, v1, p26. printed at Mustafs Press
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FACTS ABOUT WAHY

(DIVINE REVELATION)

Since the Quran has been sent down to the Holy
Prophet Muhammad %% through Divine revelations or
“Wahy"( )1t is necessary at the outset to know certain

things about “Wahy™.

NEED FOR WAHY

Every Muslim knows that Allah has sent Man in this
world for trial, and, after assigning certain duties to him,
the entire universe has been placed at his service. Hence
two things become imperative for Man to do after he has
come to this world, First, he must make use of the
Universe around him in the right manner, and secondly
while using these things he must keep in view the
Commandments of Allah and do nothing against His will,

For both these things he needs “knowledge”. Unless he
knows the reality of this universe and the uses of things
present therein, and the way he can make use of them. he
canmot get any benefit out of them. Further; it will be
impossible for him to live in accordance with the pleasure
of Allah unless he knows what He likes, and what He does
not like.

Thus, when Allah created Man, He complemented his
creation with three such things as give him knowledge of
the foregoing, For this purpose, along with human beings,
He, Allah also created three other things through which they
would come to know about this. First, the five sense
organs, i.c. eyes, ears, nose, mouth and limbs; secondly,
lhe faculty of reasoning, intcllect or wisdom; and thirdly,
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the Divine revelation or Wahy, Hence a man learns many
things through his senses and many more through his
inteliect. Those that cannot be learnt through these two
media are brought to his knowledge through Wahy. (Divine
Revelation).

The three sources of knowledge are so arranged that
cach one of them has a definite range and fixed sphere of
activity beyond which it does not work. Hence those things
that a man learns through his senses cannot be perceived
through reason alone, For example, if a man is sitting in
front of me I know through my eves that he is a human

being. My eyes also tell me that he is fair coloured, has a

broad forehead, black hair, thin lips and oval face. But if |
do not use my sensory faculties keeping my eyes closed and
rely on my mental abnhties alone to know the colour and
structural built of this man, it will be impossible.

Similarly, things that are learnt through intellect cannot
be perceived by the senses alone; For example, I know
about that same person that he has a mother, and also that
he has been created by Someone, even though neither is his
mother present before me nor can | see his Creator, but my
intellect tells me that this person could not be born by
himself. If, however, I want to have this knowledge
through my eyes rather than intellect, it would be
impossible because the scene of his creation and birth
cannot come before my eyes.

Thus, as far as the five senses are concerned, our
intellect does not give us any guidance but its activity starts
from where the scope of the senses ends. But even the
scope of intellectual faculties is not limitless; it ends at a
certain point, And there are many things which cannot be
known either by senses or by intellect. Taking the example
of this same person, our intellect told us who created him,
but why was he created, what duties have been assigned to
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him by the Creator, which of his deeds are liked by Allah
and which are disliked, are questions which cannot be
answered even jointly by the senses and intellect, It is the
channel by Allah to provide answer to such questions that is
~known as “Wahy"(Divine Revelations), which is revealed to
a sclected person appointed as His Messenger whom His
discourses are revealed, “Wahy” is the highest source of
knowledge that provides answers to questions related to his
life and which be solved through his senses or intellect, he
must have answers to those questions.

This also clarifies that intellect and observation alone
are not sufficient for the guidance of man but the need of
“Wahy™ is an inescapable requirement for his guidance.
Since the need of “Wahky™ is felt, where mental faculties
fail to provide guidance. Human intellect may not
neassarily comprehend everything related 1o Wahy. Just as
perception of colour of a thing not within the scope of
intellect but it is done by senses, Similarly transmission of
knowledge about many religious beliefs is the function of
Wahy and it will not be wise to rely upon intellect alone
for this perception,®

~ MEANING OF WAHY

Keeping in view the above introduction, ponder over
the substance and reality of “Wahy? =3 and i are
i Arabic words and their meanings in dictionaries have been
i described as “To signify something quickly”, whether by
4
I
J

way of enigma or metaphor, by way of a meaningless
sound, by moving a part of the body, or by way of

9. Onlybrlethmtslnvebmmadchmcabmmhcmdfw“wﬂ;y For a
detailed discussion on this subject please consull, “Introduction by Abi
Shakoor Salimi (p3-72) and” *Uloom-ul-Quran™ by Mawlana Shamsul
Haq Afghani p3-18. published by Idara Madrasah Farooquiyah

Babawalpur 1389AH.
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mscriptions and writings. These words apply in all these
situations. '® Thus, the Holy Quran uses the word in the
same meaning while describing the incident of Zakariyya
(zachria):

”.' ‘;"":J'\:".,L“"":;’"J.J”J’g)“c;""

Gasy 55
So he went forth 1o his people from the sanctuary, then
he beckoned 1o them “Glorify (your Lord) morning and
evening”.  (Surah Maryam, 19:17)
Evidently such gestures are meant to infuse somctlung
in the heart of one's audience. The word Wahy andl- ha ’un
therefore, began to be used in this meaning. In a number of

verses of the Holy Quran this very meaning is intended.
For example,

> - < »~ o e ‘ » L ‘ ’ - -~ »
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“And your Lord revealed to the bee (saying): “Build
your homes in the mountains...” (An-Nall, 16:68)

So much so that the word has been used in The Quran
even for the suggestions inspired by the devils,

G b e G R e e

AR (P any |
And thus did We appoint to every Prophet an
enemy-states of men and jinn, inspiring one another with
gilded speech. .. (ARAn"am. 6:112)
And also,

10: Az-Zubaydi, Taj ul-'urGs vl. p384 Dar ul Libya, Banghazi 1386
AH, Ar-Raghib: al-Mufsdar.
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And certianly the satans are ever inspiring their friends

to dispute with you. (Al-An'am. 6:121)

And Allah had addressed the angels again with word
I-hitun.

» s N . .
S aSSud J a

(Recall), when your Lord, (O Prophet), inspired the

angels (saying), “1 am with you..." (Al-Anfal, 8:12)

Anything that Allah prompts into the heart of those
other than Prophets is also expressed by the same word

snif of T e [
And We revealed to Musasmother saying, "Suckle
him..." (Al-Qasas, 28:7)
But these are literal oxpressxons of this word. In
religious terminology, however, ' "Wahy is defined as,

-A.JL.,.,.J. et .,L.»J,....Jt-.hr}uf
“ﬂmWordsofAuahumaremucbwnmany of His
Prophets™.

It must be borme in mind that the word “Wahy™ has
come 1o be used in this sense to such an extent that its
application to anyone other than 2 Prophet is not proper.
‘Allamah Anwar Shah Kashmiri als & A4, has stated that
Wahy un and I-Ha-un are two different words and there is

a minor distinction in the meaning of the two words,
I-Ha*un" has a general application, and apart from denoting

11:*Umdatul Qari Li-Sharab Sahihi Bukhiri v, pl8, Dirut
‘hha-al-Amlnh Istanbul 1308 A H."
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Revelations to the Prophets it includes gestures and
inspirations to any one other than a Prophet as well. Thus
the word is used for both Prophets and other persons.
Contrary 1o this, Wahy is applied to Divive inspiration sent
down to Prophets only. The Holy QuiSin has also used the
word “Tha" for both Prophets and other human beings, but

Prophets. ' 4

Thus, Wahty is the channel through which Allah sends
down His words to any of His chosen servant and
Messenger, and through this Messenger to all other human
beings. And since Wahy is a sacred instructive link between
Allah and His servants and 1$ perceived by the Prophets
P gde Only, its true cogunition 1s not possible for human
beings. However, the Qufan and Hadith (Prophetic
Traditions) have imparted some knowledge about its kinds
and perceptions, and only those can be described here.

TEACHINGS OF WARY

By means of Wajiy people are taught those things which
they cannot learn from their senses and intellect alone.
These things may be purely of religious nature. or may
belong to common needs of the world. The Wahy of the
Prophets generally belongs to the first Category, but when
needed, instructions about mundane affairs have also been
tmparted through Wahy. For example Nooh 8 was
commanded to construct the Ark in these words:

L5y Gl il (o,
And make the Ark under Our cyes and Our revelation.
(Hed, 11:37)

12; Faidul Bari vi, P19, Mai-bah l;luazn Cairo 1357 AH by Maulana
Answar Shah Kashmiri.
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- This tells that the art of making Ark or ship building
w taught to him by means of Wahy. Similarly Dawood
B8 was taught the art of making armour. Also Adam #3
‘was taught the peculiarities of things through Wajy, and
according to one narration basic knowledge of medical
science was also sent down through '3Wahy

KINDS OF WAHY

‘Alfamah Anwar Shah Kashmiri i & L=, has stated
that basically there are three kinds of '*Wahy.

I:  WAHY AT HEART

This kind of Wahy is directed to the heart of a Prophet
and Allah inspires something into it. In this there is no
medium of angel or hearing faculty or other senses of the
Prophet, He does not hear any voice but something is
infused into the depths of his heart. and he knows that it
has come from Almighty Allah, This may happen in sleep
or wakefulness. Hence every dream and vision of the
Prophet is also a Waly Sayyidina Ibrihim #¥ was
commanded in this manner to slaughter his son.

2: DIRECT DISCOURSE FROM ALLAH

In this kind of Wahy Allah directly speaks to the
Prophet and there is no interlink with an angel but the
Prophet does hear the voice. This voice is entirely different
from that of any of His creation and imparts a strange
sensation, the cognition of which is not possible through
intellect. Only the Prophets who hear this voice can

13: Abdul "Aziz Far Hari: al Nabras Ali Sharah-al-*Aqgaid pp4a27, 428,
printed Amritsar 1318 A'H,

14: The three kinds are derived from his book, “Faidhul Bari™
ppl4-18. The nomenclature. classification and explanations are our
Oown inferpretations.
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recognise the state and ecstatic feeling it imparts.

Since in this kind of Wahy the Prophets get the honour
of direct conversation with Allah, this kind is regarded as
most superior and "Shonorific. That is why in describing
the high status of Musa (Moses) %8 the Quran States.

Colers ik A
L..,}S.. W o 1J5 ‘..IS“,
And to Musa, Allah spoke directly. (An-Nisa,4169)

3:  ANGELIC WAHY

In this kind, Allah sends His message to the Prophet
through an angel, and that angel conveys it to the Prophet.
Sometimes the angel is not visible but only his voice is
heard, and sometimes he comes in a human figure and
conveys the message, and sometimes he is seen by the
Prophet in his original form but this happens only rarely.

The Holy Quran has pointed to the three kinds of
“Wahy" in the following verse,

$ l‘ ,y e . oy -, > -
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And it is not (vouchsared) o a mortal that Allah should
speak to him except by revelation or from behind a veil,

or that He sends a Messenger to réveal whatsoever He

will by His leave. (Ash-Shura. 42:51)

In this verse, inspiration is Waly .at heart, behind the
veil means direct discourse and by sending a message is
meant angelic Wahy.

15 Madarij-ul. salikeen v1, p37 by Tbnul Qayyim Matba'tus Sunnatil
Mubammadiyah, Makkah Mukarramah 1357 AH.
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METHODS OF WAHY ON
THE HOLY PROPHET %

Wahy was sent down to the Holy Prophet 3% through
different means. According to Sayyidah ‘Aishah Jw & > 2
% as narrated in Sahih Bukhdri H@rith bin Hisham 4"
once asked the Prophet & about the manner of Wahy sent
to him. The Holy Prophet 3% said:

Lo i e 0 sl By LA
S0 S 3 PR TS 6 G Lis’y 16

QD e N 1T 8 o vt
Sometimes | hear the voice like that of ringing bells, and
I find this kind of Waliy the hardest when this state ends
all that the voice had said is retained in my memory, and

sometimes the angel comes to me in the guise of a man.
(Sahlhy Bukhar p.2. v1, Asah-bul Marabe, Karachi,)

From this Tradition we know of two methods of Wahy
on the Holy Prophet 4%,

1. RINGING OF BELLS

The first method was that he used o hear a sound similar
to the ringing of bells. Since the Tradition mentions only this
much, we cannot say with certainty in what sense this Kind of
Waliy has been similar to the sound of bells, However, some
scholars think that it was the voice of the angels while some
others think that it was the flutter of its wings while bringing
down the Wahy. Allamah Khatabi is of the opinion that the
similarity does not relate to the tune of the sound but its
16. Harith bin Hisham is one of renowned Companion. He accepted

Islam at the Conguest of Makkah and was martyred at the battle of

Syria in 15 AH. Al Qastalani irshad-us-Sarl v, p57 Makkah

Boolag-the-Misr 1323 AH.
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continuity. Just as the sound of a ringing bell is continuous
and it does not break, the sound of Wahy was also
continuous.'” But these are all hypothetical views and nothing
can be said with certainty on the basis of these views.
However, the explanation given by Allama Anwar Shah
Kashmiri gouting Hadhrat Mohiuddin Ibn Arabi is more
subtle than all the others. He states that the simile has been
used in two respects. First it pertaing o continuity of the
sound as stated above, and secondly in so far as it is difficult
to ascertain the direction of the sound of a bell continuously
ringing as it appears to be coming from all directions, Since
Allah is independent of place and directions, His words are
heard from all directions. The exact perception of this state is
not possible without actual observation but the Holy Prophet
45 used the simile of ringing bells 1o bring it as near
common understanding as possible. 18

Anyhow the exact nawre of the voice is known to Aliah
or to His Messenger. From the Hadith we only learn that in
this particular type of Wajy, the Holy Prophet 38 used to
hear a voice resembling the sound of bells. We also learn
that this method of Walry used to be the hardest on him,

According to Hafiz Ibn Hajar «le i iu>, the words Ay
& 8421 “And it is hardest on me” denote that in fact all types
of Wahy were hard on the Prophet 32 but this particular type
used to be hardest on him. The reason is that it is necessary
that there be some sort of harmony between the speaker and
the listener. Now, if the angel came in human form that was
not an extraordinary burden on the Prophet 3%. Only the
majestic burden of the words of Allah used to be there. On
the other hand, if the angel did not come in human form but
either his voice or directly the words of Allah were heard,

I7-Hafiz 1bn Hajar, Fatabul BArT, VI pl6. Al Martba“ al-Babiva
I348A.H.
18, Faig-ul-Bari v1. p19, 20 Cairo 1357,
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{ was an extraordinary state and to get familiar with it and
10 get the benefits from it, the Holy Prophet 38 felt much
- greater burden. '*Sayyidah Rishah \g= Jw @ >, added her
own observation to the foregoing Hadith:

2. LA LN .. R « » ..o ‘?40 L A
(tﬂ,«»o\co',..’hw) u}w% :)‘:J

I have observed the swate of Waly on him during severe
coklandyuhisfwduadmdmbedremhadﬁmSmt.”

In another narration Sayyidah Aishah = Jwd o,
said, Whenever Waliy came to him his breathing became
difficult, his face mmed pale like the twig of date-palm, his
front teeth began to clatter with cold and he used to sweat
so much that its drops rolled down like beads.z'

This state of Wahy was sometimes so intense that the
animal on whom he rode could not stand the weight and
would sit down.

Once he was resting with his head on the thigh of Zayd
bin Thabit &% when Wahy began to come, and it caused
much pressure on his thigh that Sayyidina Zayd % thought
it would crush dcmm22 '

In one narration of Musnad Ahmad the Holy Prophet 38
himself said that in this form of Waliy he feels as if his soul
was being squeezed out, >

Sometimes a faint sound of this Waliy was heard by other

19. Faig-ul-Bari p19, 20 v.1 Cairo 1357 AH.

20 Sahib Bukhisi, vi.p 2. Hadith No.2,

21. Al-lgan v1:1p46, Cairo 1368 by Suyuti, ref Ibn Sa‘¢ed.

22. Zad-ul-Ma'ad Fi Khair “Ibad by Ibnul Qayyim vi, ppl8-19
Al-Matba Al-Yamaniyyah Egypt.

23. Al-FathurRabbani (from Musnad Ahmad), reference *Abdullah bin

“amr 45 v20. p211, Kiabus scerah Nabaviyah, Haedith No, 42,

Cairo 1375 AH.
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2. ANGEL COMING IN HUMAN GUISE

The other method of Waliy mentioned in this tradition
was that the angel used to appear in 2 human form and
convey the message. In such a situation, generally Jibril #3
came in the form of the renowned companion Dihyah Kalbi
“ Allama ‘Ainy 4l & de-, states that the selection of
Dihyah Kalbi &% was probably because he was the most
handsome person of his time. He was so beautiful that he
used to wrap a cloth round his face when coming out,*

However, it is mentioned that sometimes Jibril 38 came in
other appearances too. In the narration of Sagidina‘Umar &
beissaidtohavecomeasatmalwanger. because it was
probably intended that the people be taken by surprise when
they find him talking informally to the Holy Prophet 3%.

However, it is agreed almost unanimously that the angel
who brought Waly to the Holy Prophet Mubammad 4 was
Jibril ¥8 the Quran says:

7 0 1a "”“:J'.,‘,lﬁ'.‘.:
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say (O Propbet) Whoever is an enemy of Jibril 28 (he

is an enemy of Allah) for surely he is the one who has

revealed it to your heart... (Al-Bagarali, 2:97)

From this it becomes apparent that Wahy was generally
brought to the Holy Prophet & by Jibril 8. However
Imam Abmad 4l & 2> has quoted Imam Sha‘abi & ius y
44 that during the first three years of Prophethood *lsrafil

24. Same as at 23, v20, p212,

25. "Umdatul Qari by Al "Alny v1, p47, Istanbul 1308 AH.
26, Mishiitul Mag@bib vi 1 pl1 . Asabul Maish'a, Karachi.
27.Al-ligan vi, p36 Awal Qustalimi, Irshad S3ri v1, ps9.
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#8 used to bring Wahy but the Quran was not revealed
through him. It was entirely brought by Jibril #8. But
Allama Wiqidi 4 & >, and others have rejected this
yiew and maintained that no angel other than Jibril 33
brought any Wahy to Prophet Muhammad 38, *Allamah
Badaruddm *Ayni’ also seems to be inclined to the same
view,”® and we also do not find support for this view in any
~ authentic Hadith or saying of companions. Hafiz Ibn Hajar
is, however, inclined to accept thns view and places the
incidence during the period of fatrah;?” (the period of about
three years after the first Wahy during which no portion of
the Quran wasrevealed).

Anyhow, in this manner of Wahy the angel used to
come in human form and in this the Prophet 3% did not
experience much hardship. In one of the narrations in Sahih
Abu ‘Awanah it is stated that the Holy Prophet 8 said:

ﬁa “a‘

And this state was the easiest for me 30

In the narration of Sayyidah Aishah e Jw &1 .», only
these two methods of the descent of Wally are mentioned.
But from other traditions we come to know of several other
methods also. ' Allama Halimi has mentioned as many as
46 ways of descent of "“Wahy. But Hafiz Ibn Hajar has
stated that Halimi has counted the various attributes of
Jibril ¥2 as the methods of descent of Waky to reach the

28. Umdat) Qiri, v1 ppd7.48.

29. Fathul Biri, v1, pp 22-23,

30. Al-ltgan, vi. pd6.

31. Abu ‘Abdulllah Husain bin Al-Hasan Al-Halimi Al-Jurjani (died
403 AH) whose book Al-Minhaj is a comprehensive book on
principles of Religion.

32, Patah al-Bari v.1, p16 Hafiz Ibn Hajir.
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figure of 46, otherwise the number is not that high.>*
However, other important ways of descent of Wahy as
mentioned in other Prophetic traditions, are as follows:

3. ANGEL COMING IN HIS ORIGINAL
APPEARANCE

The third method of Walky was that Jibril #8 came in
his original appearance but this had L F ned only three
times in the lifetime of Holy Prophet #. First, when he
himself wished to see the angel in his original form,
secondly, at the time of Ascension of the Prophet 3% to
Heavens, and the third time in the very early days after the
Prophethood at Ajyad in Makkah. The first two sightings
are authentic but the last one is doubtful 4

4. TRUE DREAMS

The fourth method of Waly was that the Prophet %
used to have dreams before the revelation of the Quran had
started. Whatever he saw in a dream happened in exactly
the same manner when he awoke.Sayyidah Aishah & s,

\ge Jw says:
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The initial Wahy on the Holy Prophet #8 was through
true dreams. Whatever he dream always came out true
like the morning lighl.”

Also, when a hypocrite of Madinah had performed a

33. Fatah al-Bari v |, p18.19,
34. Fatah al-Bari v 1, p18,19.
35. Sahih Bukhari v 1, p2 Hadith No.3.




spell on him, it was in his dream that he was informed of it
“and also of the method of breaking the spell. >

'8, DISCOURSE WITH ALLAH

Like Sayyidina Musa ¥8 our Prophet Muhammad 3§
Also had the privilege of direct discourse with Allah. While
awake this happened only on the night of Ascension, A
from this he once had a direct talk with Allah in dream,

6. INSPIRATION IN THE HEART

The sixth method of Wahy was that, without appearing
before him in any Shape, Jibril 38 used to inspire
something in the heart of the Prophet 2% In one narration
the Prophet % is reported to have said;

- s X R 2% - 00k
cu ............ J},J“}rw‘c))uﬁ
The Holy spirit (Jibril ¥3) inspired this in my heart 38

And the words of the narration of Mustadrak-Hakim
are:

Em o8 £ B ) B B N e i
- d})Jﬁg:‘ "2’- WC’O
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Jibril #3 infused in my heart that none of you would

depart from this world until he has carned all his

subsisteme.”

~ 36. Sahih Bukhad, Bab-ul-Sahr, chapter Tib v 2, pp&S7, 858,

37. Al-Itgan v1, p46.

38. Allqan, v 1, p46.

39, Al-Hakim, Al-Mustadrak, Kitabul Buyu', v2, p4, Daira-tul-MsS-rif
Daccan. 1340 AH,
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WAHY, KASHF AND ILHAM

It has been explained above that Wahy is specific for the
Prophets 3% and any other person, irrespective of his spiritual
status, cannot be a recipient of Wahy. However, sometimes
Allah does tell certain things to some of His selected
servants. This is known as Kashf or ltham each of which is a
form of inspiration. Mujaddid Alf Thani 4le & ie~, has stated
the difference between the two is that Kashf relates to sensory
abilities, that is, an incidence or a thing is directly visible,
and ltham relates 1o intuitive knowledge where nothing is
seenbutsmmdmgluisinﬁmdinmchean.‘nmiswhy
generally flham is more correct than Kashf, *

The last method of the descent of Wahy, that is,
inspiration in the heart is apparently very near to /tham. In
both of them something is infused in the heart, but the
difference between the tWo is that inspiration of Wahy is
done only to a Prophet and he also gets to know who
inspired him, as is the case in the above narration of Hakim
where the Holy Prophet said, Jibril %8 infused this in my
heart ... But in /ltham a person does not know who inspired
him. He only feels that something has come to his heart
that was not there before 4!

On this basis the Wahy of the Prophets is absolutely
certain and must be the obeyed. But the inspiration (/tham) of
the saints is not a certain thing hence they form neither an
argument in matters of faith nor do they become obligatory.
In fact if one gets an inspiration or dream that is not in
accordance with the Universally known injunctions of the
Quran and Traditions it is not considered permissible by any
authority to act according to its directives, 42
30. Fayd al-Bari v1, p19. :

41: Al-Wahy Al-Mubammadi p38, by Rashid Raza, Al-Minar Press.
Egypt 1354 AH.

42: Ash-Shatbi 4le 3 2am;: AL-A'tisam v1, p351 fol. Al-manar. Cairo
1331 AH.
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QURANIC AND NON-QURANIC WAHY

The Wahy that was revealed to the Holy Prophet
Mubammad 3 was of two kinds. One, that comprised
verses of the Quran in which the words and meanings were
both from Allah, and they have been preserved in the
Quran forever so that even an iota or dot has not changed
nor can be changed. This type of Wahy is termed by
religious scholars as Waly Matluw that is, the Wahy that is
recited (Quranic). The second type of Wahy is that which
does not form part of Quran, but a large number of
commands and tenets have been sent through it. This type
is known as non-Quranic Waky, that is, the one that is not
recited or Wahy Ghayr Matluw. Generally, only the
fundamental beliefs and basic teachings of Islam have been
defined through Waly Matluw, i.e the Holy Quran. Details
of these teachings and subsidiary tenets have been sent
through non-Quranic Wahy. This non-Quranic Wahy has
been presreved in the form of Traditions (Sayings and
Deeds) of the Holy Prophet termed as fHadith. Generally, in
this type of Wahy only the subject matter was revealed o
the Holy Prophet #8 who then expressed it in his own
$words. The Holy P-mpha % has said,

“" Joar }l:_‘;-."

I have been given the Quran and with it also other
similar teachings.

In this other techings refer to the non-Quranic Wahy.

As we have seen subsidiary details of Islamic laws have
; been given through this non-Quranic Wajy. Therefore,

there are certain people who though they call themselves
Muslims yet are intent upon leading a life free of

43: Al-liqan vi, p4s.
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restrictions imposed by Islamic laws. These people make
the mischievous propaganda that there is nothing like
non-Quranic Walty and say that the entire Wajiy sent to the
Holy Prophet 3% is preserved in the Quran, and Whatever
commandments other than Quran he gave were in his
capacity of the Head of State and were applicable only to .
the people of his time, and nowadays it is not obligatory to
follow them, |

But this idea is totally wrong and ill-founded. We learn
from several verses of the Holy Quran itself that Divine
Revelation (Waliy from Allah) is not limited to the Quran
alone, but there are many other things in addition 1o the
Quran that have been taught through Wajiy. In support of
this a few verses of Quran are cited below.

& - SR e > 803 L - . . --._o -~ oyt
cﬁ.-:w,.x.;gu;w;.:.fbéuu,,ﬁth?u,

e e LI 0
And We appointed not the Qiblak which you (O
Prophet) have had except in order thar We might know

who followed the Messenger from him who turned back
on his heels. . {Al-Bagarah, 2:143)

Every Muslim knows that for a considerable time in
Madinah the Holy Prophet 3 observed Salah facing
towards Baytal-Magqdis (Jerusalem). and the above verse
was revealed when it was ordained o face Ka'bah again,
This verse states that the previous order to face
Baytd-Maqgdis was test to know who obeys the order and
who rejects it. It is noteworthy that the order to face Baytul
Magdis during worship has been attributed by Allah to
Himself meaning thereby that He was the One Who had
commanded His Messenger to the direction of Baytul
Magdis. But the command itself is not found anywhere in
the Quran. It is clear that this order was given by Allah
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a Wahy that is not part of the Quran and which is
gl\m mentioned anywhere in the Quran. It is this sort of
Wahy that is wermed non-Quranic Waly.,

e Jaehy ks Ut o A Vbt o W AL
Then she mformed about it (10 the other) and Allah
disclosed that o him. he had made known (o her) a par
of it and passed over a part... {ALTahrien, 66 3)

This verse refers to an incident that one of the wives of
the Holy Prophet Muhbammad 3% hoped 1o conceal a certain
thing from him. Allah revealed it to him through Waly. So,
she asked him how he had come to know about it and he
replied that it was the Knower and the One Everinformed
who had revealed it to him. This verse clearly shows that
the particular thing was revealed through Waly although we
do not find it in the Quran anywhere. Hence. he was
informed of it though non-Quranic Waly. There are many
other verses that prove the non-Quranic Wally but only two
are mentioped here o avoid a lengthy discussion For the
seeker of truth even two verses are more than sufficient o
prove that non-Quranic Waliy to. is a kind of Wahy, as
definite and as binding as Quranic Waly.

INTELLECTUAL DOUBTS ABOUT WAHY

The above discussion pertains to the essential
information about Wahy that are proved from the Quran
and Hadirh. We have stated in the beginning that Wahy is a
form of guidance from Allah in matters that cannot be
. perceived by anyone other than the Prophets sl sgle it is
not possible for others to have a true perception of the state
and effect of Walry. That is why these things appear so
unfamiliar and all those people who are overwhelmed by
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the world-wide domiinance of western thoughts. They look
at things with &obis and disbelief. Some people even go to
the extent of open denial of Wahy believing it to be nothing
but storiwes :nd tales. There are some who do not deny 1t
openly but .n tius era of scientific advancement they feel
shy of tulking about it. It is necessary, therefore, to see the
positton of Wahy vis-a-vis intelligence.

Before delving over the subject of Waly any further. we
should first decide whether there is a Creator and Master of
this universe or it came into existence all by itself? As for
those materialists who deny the very existence of God, it
will be futile to discuss this topic with them because a
person who does not accept the existence of God will not
think over the reality of Wahy seriously. Therefore, we
must first discuss with them the existence of God. But as
for those who believe in the existence of God, it is not
difficult for them to understand the intellectual need of
Waly and its possibility and real existence.

If the universe has been created by the One and Only
Omnipotent Being Who runs its well knit and organised
system through His infinite wisdom, and Who has sent man in
this world with a specific purpose, how then would it he
possible for Him to leave him astray in darkness and not even
tell him why he came into this world what his duties are. what
is his ultimate goal, and how may he achieve that? Can
anybody in his senses send forth his servant on an errand and
not tell him the purpose of this journey when he Starts. nor
make it clear to him through any message afterwards as o
what he is supposed 10 do or what his duties are during the
course of his journey? When an ordinary human being cannot
be expected to do so how can we say that for Almighty Allah
Whose Infinite Wisdom is running the entire Universe. How
is it possible that the All-knowing Who created such an
amazing system of sun and moon, heavens and earth, stars
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planets, will not make any arrangement for establishing a
annel o communicate to with His creatures 10 guide them
wut the purpose of their existence? If one believes in the
Il Comprehensive wisdom of Allah he must also admit that
¢ has not left His creatures in darkness but has definitely
stablished system for their guidance. It is this organised
stemn of guidance that is known as Waliy and Prophethood.
it should now be clear that Wahy is not merely an
ticte of faith but a religious belief, also a requirement of
man mind, an intellectual requirement, the denial of
ich is in fact denial of the infinite Wisdom of Allah. As
the objection that the various methods of Wahy are
bcyond our comprehension it is not a rational argument
for not accepting the reality of Waliy. The intellectual need
and occurence of a thing proved by irrefutable arguments
cannot be rejected merely because we have not directly
observed it. If only a few centuries ago someone was told
that people would be able to cover thousands of miles in a
few hours by travelling in an acroplane, he would have
dismissed the idea as a fairy tale. But did his ignorance
about aeroplanes made them any the less real? In many of
the backward areas even today you will come across
people who are not prepared to accept that man has landed
on the moon. But does their denial disprove the reality?
Talk 1o a villager about the computer system and tell him
that it works like human brain, he will never believe you.
But does that in any way affect the existence of
computors? If the answer is “No” and certainly it is "No",
then how can the Wahy, the intellectual need of which is
proven and undeniable, and which has been experienced
by one hundred and twenty four thousand (1,24.000) of
the most truthful persons, be rejected or disbelieved? And
then after all where do these methods of Wahy clash with
r reason? If with their limited brains Scientists could invent
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such marvellous things as telephone, teleprinter, radio and
television as means of communication, does Allah not have
enough power to establish a surer and more powerful
system of communication between Him and His servants
than all these methods? (We seek the refuge of Allah for
sayings like that). ,

The reality of Wajiy is just that Allah reveals His words
to any of His Messenger directly or through some agency.
The question is what intellectual reason bars its acceptance?
We hesitate 1o cite the example of human inventions or
action to help understand Walty. but Just to clarify the point
we are presenting here the example of a human action
wherein someone captures the mind of another person and
induces in him whatever thoughts he desires.

In the terminology of mystics (Saints) this action is
called possession through the power of thought, or Thought
Transter. We find innumerable examples in the biographies
of the mystics. Through the power of his tmagination
someone prevails over the mind of another person 1o the
extent that he makes him speak and do act whatever he
commands him. The materialists had been rejecting such
power of dominance for a long time. and following them,
many Muslims also thought it to be mere fiction. until the
celebrated Swiss Physicist Mesmer born in the middie of
[8th century, #selected human mind as the subject of his
research, and in 1775 AD. disclosed in one of his articles
that human mind can be subjugated through a magnetic
process, He called this process as “Anima Magnetism"” and,

44: His full name is Fredric Amton Mesmer, He was born in s place
near lake contance Switzeriand in May 1733 .AD. and died at
Mersemberg in March 1815, Initially. he selected Medicine as his
subject, but later he became known as inventor of Anima
Magnetism, and “Mesmerism™ is attributed 10 him (World Family
Encyclopacdia v12. p3425, published Michigan. USA. 1957)
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while in France. he also made successtul practical
Cexperiment of this process but he could not fully convinge
his contemporaries. Then another person, James Braid. in
1842, in England, confirmed the validity of this process on
4 scientific basis and called it as Hypnotism,

Ihere are different stages according o the Hypnotic
Theory as propounded by James Braid. In the highest stage
the entire muscular and nervous systems of the hypnotised
person become paralysed and senseless and along with this
the extrinsic and intrinsic sensations alsa become dle, But
there is also an intermediate stage in which the body is not
paralysed, This effect has been described in World Family
Encyclopaedia as under:

"It the hypnotic process is light, the hypnotised

person remains capable of unagining, various

objects, for example in such a semi-hypnotised
state it 15 quite possible that he may believe

himself to be a different person or he may begin o

see certain things that are not there, or teel some

extraordinary sensations. under suggestions by the

hypnotiser because he becomes a subject to the
commands of the latter.™*

Even the materialists who did not believe in hypnotism
were convinced after the research and experiments of James
Braid, and today become a subject of great interest for
western people. Hundreds of conjurers are making good
money out of it. It s also being used 1o rear patients. The
Thought Foree which is known to Muslim mystics for
hundreds of years which was generally brushed aside as
superstition has now become a reality in the form of
Hypnotism. And now even the so-called *Rationalists,” for
whom every discovery of the West is scientific and any

45: The World Family Encyclopacdin 1957 v12, p34206,
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extraordinary performance of Muslims a superstition, have
come to accept it.

Anyhow, what is emphasised here is whether it is
Mesmerism or Hypnotism. it is nothing but that one man
prevails over the mind of the other and infuses his own
thoughts into the mind of the other person. The question
now arises that God who bestowed so much power to the
imaginative faculty or hypnotism to man that he can possess
the mind of another person for just ordinary purposes and
sometimes just for nothing, does He not Himself possess
the power and authority that He may prevail over or
capture the mind and heart of His Messenger and reveal His
words to them for the sake of guidance to mankind?

P T SO T
Glory be 0 You (Allah?) this is a mighty calumny?

(Surah Nur, 24:16)

DOES WAHY INCLUDE ONLY THE
MEANING OF THE QURAN

In the preceding lines we have described that there are
two kinds of Waliy. Quranic Waliy and non-Quranic
Walhy. In the latter kind, of course, only the subject
matter used to be from Allah, but in order to eXpress it
the selection of words was left 1o the angel Jibril %8 or
the Holy Prophet 3%, But it is not so with Quran. Word
tor word. alongwith their meanings. the Quran is the
direct word of Allah in the literal sense. Just like its
subject matters, its words, (00, are exactly the same as
they were revealed by Allah Himself, Angel Jibril 88 or
the"Holy Prophet 3% had no hand in their selection,
arrangement or compaosition.

Some of those overawed by the objections of the
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materialists abour Waflry, say these days that only the

substance of the Quran was sent through Waliy which were

comoposed in their own words (God forbid) by the Angel

(Jibril %&) or the Propher 3%.

But this concept is totally false, absurd and against the
convincing proofs of the Quran and the Hadirlr.

There are several verses of the Quran itself thar clearly
signify that its words and meanings were both revealed
from Allah. Some of them are given below!

I: Quran has descirbed one of its auributes as being
“Arabic”, that 15, 1t has been revealed in Arabic
language.“ It is now obvious that if only the
meanings of the Quran were revealed its being
“Arabic” we v i v would have been
meaningless because “Arabic” qualifies the words
and not the meanings.,

2: At several places in the Holy Quran three principal
duties of the Holy Prophet 9% have been described,
These are |

o vo 'I-g ”’ q‘ ;Iloa:ru ;JJL“ .l. ‘.,hg
who shall recite o lhcm Your wvclmmns. and shall

teach them the Book mwd the wisdon. amd shall purify
them. (Al-Bagarsh, 2:129

It is clear that he was assigned two separate duties.
First. recitation of the verses of Allah, and secondly.
teaching their meanings. Obviously, recitation relates to
words and not meanings. hence his first duty relates to the
words of the Quran and not 10 its meanings.

3 At many. places the Quran has used for itself the

46, se¢ the Holy Quran, Surah Ap-nabl, 16:103 Ash-Sha‘ard 26: 195,
Yusull, 13:2, TaMa. 20:013, Ar-Ra'd, 14:39. Az-Zumar. 39:28.
HaMim Saddab 41:3, As-Shora, 42:7, Az-Zukheaf, 24:3.
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word “Al-Kitab (The Book)™ The word “Book™ does
not relate to mental thoughts bur only when these
thoughts are transformed into words these may be
called & "Book"”. This clearly proves that both the
words and meanings of the Quran have been revealed
from Allah,

4 leis signified from Swral al-Qivamall that whenever.
Jibril ¥8 came with Walty the Prophet 35 used to
repeat the words hurriedly 1o memorize them. On this
Allah Commanded him.

04T W e Yoy J.....x L g W A

ok Ue 1o lTs At sl 156

(O Prophiet) move nol your wnguc therewith to make

haste with at (the lcaming nl’ the Quian). Surely upon Us

rests the collecting thercof, and the reciting thereof. So,

when We recite it follow you the reciting thereof. And
surely upon Us then rests the explaining txrcol.

(AI-Qivamah 75:16-19)

It is quite clear the words that Jibril ¥ used 10 reveal
to the Prophet were the words of Allah, that is why Allab
took upon Himself the responsibility for all the three
things—getting the words memorised. weaching recitation
and explaining the meaning.

In the light of such clear proofs the concept that the
words of Quran were not revealed through Waliy becomes
quite absurd. While commenting on this subject Shaikh
Mubammad "Abdul’ *Azeem é.arq.lm has written the
following:

“AL this stage the gist of entire discussion is

that it is unanimously agreed that both the

words and meanings of the Quran were
revealed through Waliy, And the popular
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conception is that the same holds good about

Hadith Qudsi” (Divine non-Quranic

inspirations beginning with the words “Allah

caid to me... ). However. as tor the Abadith of
the Prophet 32 only the meanings were
revealed. but the words were his own, Then.

ws tor such of hig saymgs as were revealed

to him but were his own thoughts, both the

words and meanings were Prophetic: traditions

and not revealed through Wal,:_\'.““

tn fact those who have denied the words of the Quran
(o be part of Walhy have suffered from a confusion that
arose because they were unable 10 understand the reality of
revelanon of words through Waliv. But if the above
discussion on the reality of Waly. s intellectual need and
answers to the mental confusion are kept in view, all doubts
«nd confusions are removed. If Wahy is a definite
requirement and Allah has full power 0 send it, how may it
be said that He could reveal the meunings in the heart of
the Prophet 35 but Heis powerless (Gixd forbid) to reveal
the words?

It should also be clarified at this point that
‘Allamah Badruddin Zarkashi &b & dery and “Allamab
Suyuti ke @ aem, have also quoted some people’s views
that they thought that only the subject matters are from
Allah while the words belong to the Prophet %2 or the
Bangel Jibril 8. But you must have noted that in the
light of the Quritn, Suumalt. and consensus of scholars,
with strong argwments in them such views are baseless.
Even the above authorities have not named the actual
pari:ons but have only mentioned, "Some people have

‘?:Manahi!-ul-’lrﬁn Fi ‘alumil Qurian vi.l, pad Eisa-Al-babi
. Al-Halabi. Egypr 1322 AH.
1%: Al-Burhan Fi "ulim ul Quean v, p229, And Al-ligan vi, p4s.
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said” "Allamah Suyiiti ade & ies, has categorically
refuted them, hence such opinions cannot form the
basis for this absurd belief.
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CHAPTER 2

HISTORY OF THE DESCENT
OF THE QURAN

The Quran 1s in fact the word of Allah. Hence it is
preserved in a Guarded Tablet as expressed in the Quran
iself,

O B383 ) ) Ol ) 35
Nay, this is a Glorious Qur'in. in the Guarded Tablet.
{Al-Burdyj, 85:21-22)

Then from the Guraded Tablet it was sent down in two
stages. First, it was sent as a whole to Bayt-ul‘lzzat (The
House of Honour) on the heaven of this world, Thereafter it
was revealed to the Holy Prophet Muhammad 35 in bits
according to the needs until it was completed in
twentythree years. Two words have been used in the Quran
for its descent: Jiy (Inzal) and ;o (Tanzeel). The former
means “to send down bit by bit". Hence wherever the
Quran has used the first word for itself it means the descent
from the Guarded Tablet to the heaven of this world. eg.

- P - o ..'. -5
TG Al (g sl
Surely, We have sent down it in a blessed night

(Ad-Dukhan, 44:3)

~And wherever the second word is used it signifies the
revelations made to the Holy Prophet 4% from time to time.,
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Allah has said:

oW s, o e o e R G G,
And this is a Quran that We semt down in piecemeal that

you many recite it 10 mankind ar intervals. and We have
sent it down in gradual sending. (Al-lsea, 17: 106)

These two forms of descent of the Quran are apparent
from the verses itself. In addition 1o this Nasa'i, Hakim.,
Baihaqi. Ibn Abi Shaybah, Tabarani. and Ibn
Mardawiyah, have quoted several parrations from
Abdullah Ibn ‘Abbas legse & =) Which affirm that the
first descent was on the heaven of the earth and the

second gradually on the Propher 4% 4

FIRST DESCENT

The narrations of Ibn “Abbas Lge & ., only indicate
that first descent took place from the Guarded Tablet 1o a
place on the heaven of this world and this place is called
Bayt-ul-*1zzat also known as Baytul Ma*moor which is
directly over the Kabah and is the place of worship of the
Angels. ™

How did this descent take place, what was the
prudence behind it? Nothing can be said about it with
certainty. However, some scholars. such *Alfamal Abu
Shamah «le &' %>, have stated that the intention was (o
emphasise on the splendour of the Quran, and also to let
the angels of that place know that it was the last Scripture
meant to be sent down for the guidance of the people on
this earth. Zarqani 4l & .=, has made another point
(Manahil ul Irfan) that the purpose of these two descents
was to affirm that this Book is free from any doubt about

49: See Al-ligan v1, pdl. chapter 16. =x
SO Tahir-ul-Kurdi. Tarikh-ul-Quran -wa-Ghanb lsmihi wa
Hikmiht. p.20. Jeddah 1365. AH.
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its Divinity, and apart from the memory of the Holy
Prophet 3% it is also preserved in two other places, Luh
‘Malifooz (The Guarded Tablet) and Baywl ‘lzzat. (Allah
knows the best)

Anyway, who can encompass the expediencies of
Allah? He alone knows the many reasons for that and it is
fruitiess for us to investigate these matters, However, we
have been clearly told that this first descent 100k place on

the Night of power,
SECOND DESCENT

There is almost a consensus on that the second
piecemeal descent of the Quran started when the Holy
Prophet Muhammad 2% was forty years old, and according
to the accepted view this descent commenced on the Nighr
of power.3' It was the same date on which the battle of
Badr took place eleven years later. The Quran says:

DG sl 3 LA 2 Late e W G
..And in which We sent down upon Qur servant

(Mubammad), on the day of Discrimination, the day on
which the two hosts met (at Badr). (Al-Anr3l. 8:41)

In this way we find the following facts about the
beginning of the descent of the Quran are proved from the
Quran itself:

I: It started in the month of Ramadan.
2: It started on the Night of Power.
3: The barttle of Badr took place on the same date.

However, it cannot be stated with certainty. According

—

S5i: It is popularly known that he was commissioned to the office of
Prophethood in the month of Rabi-‘ul-Awwal through true
dreams, and this continued for six months whereafter the Quran
began 10 be revealed in the month of Ramadan, Al-ligan vi, pé2,
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to various narrations it could be 17th, 19th or 27th of the
month of Ramadan, ™

THE VERSE THAT WAS THE FIRST
TO BE REVEALED

The accepted view about it is that the first few
verses of the Quran that were revealed to the Holy
Prophet were the initial verses of Surah al-‘*Alaq.
According to Sahih Bukhari Sayyidah Aishah & >,
=+ Jw has stated that the Wahy started as true dreams.
Thereafter. he got an inner urge for Prayers and
meditations, and for that he used to spend several days
and nights in the Cave of Hira until one day Allah sent
an angel to the Cave, and the first thing he said was
i#(Read!) The Prophet replied, “I do not know
reading.” Subsequent event has been described in the
words of the Prophet® himself: “The angel then
embraced me so hard that I was in much difficulty,
then left me and said again "Read’. T again replied ‘I
don't know reading'. The angel again embraced me
still harder, and left me and said, ‘Read’, and [ again
replied, 'l do not know reading.' He embraced me a
third time and left me again and said,

- - R ) - ,- e > %S - -
3 0 gle L SLH Glo 0 e (o 25 (2t By
o ¢ 5 2k
Rﬂd.intbeNmofmIJxﬂWhomwdmfma
blood-clot, Read and your Lord is most Bountiful.
W.Alﬂ.%tl-a)

When he was returning home after the revelation of
these verses his heart was beating heavily. On reaching
52 See Tafscer Jam'-ul-bay an by Ibn Jarir, Al-Tabari, v1, p7.

published Egypt.
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home addressing Sayyidah Khadijah e Jw & o, he

said,twice gyl g5l (Wrap me up!)

A blanket was spread over him until his fear was
gone, 83

These were the first verses revealed to him.
Therefore, a period of three years passed without any
further revelation, This is known as the period of
Fatrat-e-Waly'(period of Waliy). Then again he saw the
same angel sitting on a chair between the earth and sky,
and he revealed to him the verses of Swurah
Al-Muddaththir,

This incidence has been described in all the books of
Hadith except Bukhari and Muslim with authentic proofs.
The majority of scholars agree that the first revelation
consisted of the first few verses of Swrah Al-‘Alag, and
then were the verses of Suralt Al-Muddaththir. In this
context, however, there are three more opinions that
deserve mention,

I: It appears from a narration of Ibn Jabir & carried by
Bukhari in Kitabut-Tafscer that the verses of Surah
Al-Muddaththir were the first to be revealed to him,
and on this basis some scholars have deduced that these
verses have preceded those of Surah Al-*Alag. But
Hafiz Ibn Hajar 4l &%, has explained that the
narration of Iba Jabir % as quoted in Kitabut Tafseer
of Bukhari is abridged and two sentences are missing
from it. The same has been quoted by Bukhari in
chapter Bad’al-Wahy on the authority of Imam Zuhri
from Ibn Jabir &% wherein the following words have
been mentioned,

53! Sabib Bukhari, chapeer * what was the state of Propbet ¥ when
the Waly descended .
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L e e g e L D B
(So suddenly (I saw) tw angel who had come (o me in
Hira was sitting on a chair,)

It is quite clear that the verses of Surah Al-Alag had
already becn revealed when thase of Suralt Muddathihir were
sent down.™ However, it may be true to say that after the
period of ‘Farrar-a-Waly' the verses of Surah
Al-Muddaththir were the first 10 be revealed or it was the
first. Surah to be revealed as a whole, because Surah
Al-*Alag was not revealed in its entirety in the Cave of Hira.

Imam Baihaqi has quoted a narration from *Amr bin
Hubayl <& that before the revelation of Wajy the Prophet
used to tell Khadijah g Jw & >5that he heard some one
calling *O Muhammad, O Muhammad. whenever he was
alone. until one day the voice said, 0" Muhammad! In the
name of Allah, the Compassionate, the Merciful. All praise
belongs to Allah, the Lord of the worlds ...."to the end of
the Surah Al-Fatifah,™™*

On the basis of this narration ‘Alfamah Zamakhshari
has written that the first Surah to be revealed is surah
Al-Fatihah. Rather he has considered it to be the verdict of
maost of the commemators.'~® But Hafiz Ibn Hajar & Ry
)¢ has refuted him and stated that Zamakhshari is wrong in
saying so and there are only few scholars who concur with
him and most of the commentators have maintained that the
first few verses of Swrah -al-'Alag were the first to be
revealed.S?

54: Fapul B3ri, p23. vI for further details see Faigd vl B-ari p2S, vi.
and Al-ligan pp.24-25, v1.

55: Al-Tigan p25. vl

$6; Al-Zamakhshari: Al-Kishaf- An-Haqa -1q Ghawamcd-ut-1a nzeel
PTIS vd Al- lwqama Press Cairo 1365 AH.

47. Fath al BAr pS80.v8. Kt ab-ut-tafseer. Surah Iqra .
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- As far as the foregoing narration of Bayhaqi is
concerned, he has himself written that if this is correct then
it is possible that this incident may have occurred after (he
revelations of Surah al-‘Alag and Surah Muddaththir.
‘Alfamah Anwar Shah Kashmiri has stated that it is possible
that Surah Al-Fatihah was revealed twice as was the case
with some other verses once before Swurah Al-‘Alag and a
second time after that. In that case it will have to be
admitted that the first revelation of Swrah Al-Fatihah was
not made as Quranic revelation but the angel had simply
recited it, and later on it was revealed as part of the Quran
at the time destined for it.*® Anyway, except for these three
narrations all other traditions are unanimous that the first
few verses of Surah al-‘Alag were the first to be revealed.
‘Alfamah Suyuti has quoted several narrations in support of
this view.'60

MAKKAN AND MADINAN VERSES

You must have observed that the titles of various Surahs
of Holy Quran denote a Surah to be “Makkan™ or
“Madinan”. It is essential to know the exagt interpretation of
these words. Most of the commentators believe that a
“Makkan™ verse means a verse revealed before the Prophet's
% arrival in Madinah on his migration from Makkah, Some
people think that Makkan means a verse revealed in the city
of Makkah, and Madinan means the one revealed in
Madinah. But most of the commentators maintain that this
view is incorrect because there are several verses which were
not revealed in Makkah, but because they were revealed
before Hijrah (Migration) they are classed as Makkan. Hence
the verses revealed at Mina, *Arafat and during Mi‘raj and

———

S8&: Al-ligan p23, vi,
59; anulBad p2s, vi.
60: Alliganp24.vl.




66 An approuach to the Quranic sciences

even during the journey of migration to Madinah are classed
as Makkan verses. Similarly, there are many verses which
were not revealed in Madinah yet they are called Madinan.
The Prophet 38 undertook several journeys after migration in
which he even travelled hundreds of miles away from
Madinah yet all those verses that were révealed in those
places have been classed as Madinan, so much so that even
the verses that were revealed in the very city of Makkah or
its surrounding during the conquest of Makkah or treaty of
Hudaibiyah®! are classed as Madinan. Hence the verse...

il 3 woeli iy Slasa an b

Surcly Allah commands you (O Believers) that you
restore the trusts (0 their owners. ... (An-Nisa, 4:58)

as Madinan although it was revealed In Makkah, 62

In short, although the classification of Makkan and
Madinan gives the impression that it is based on the place
of revelation, in fact it relates to the time of revelation.
Verses revealed before the completion of Migration are
called Makkan, and those after that are Madinan.

Although the Holy Prophet #% is not known to have
himself classified a verse or a surah as Makkan or
Madinan. Yet his companions and their followers, who had
devoted their lives to the safeguard the words and meanings
of the Quran have pointed out as to which of them are
Makkan and which Madinan. For e¢xample, *Abdullah bin
Mas'ud <% has said, “I swear by the Being besides Whom
there is none worthy of worship that I know about every
verse of the Quran about whom it was revealed and where
was it revealed” %* And Sayyidina Ali 4 said, “By Allah,

61: For details see Al-burh an-fi-"uloomil Quran p88, vi, 9th
edition, .

62: Mana hil-ul-‘Irfan p188, v1,

63: Alliqanp9, Bukhari,
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- know about every verse whether it was revealed at night
or during daytime, in the plains or over the moutains, "%
 Mostly it had been these companions of the Prophet 3%
who told about the Surahs and verses of the Quran whether
they were Makkan or Madinan. However, we get
nformation from some other sources as well. For example,
Ahe verses describing the incidence of Badr could only be
‘Madinan. Similarly, most of the verses wherein the Prophet
34X has been asked 1o address the idolaters of Makkah could
only be classed as Makkan. Hence some of verses have
been classified on the basis of such evidences and
conjectures. But since conjecture might vary there have
resulted some differences of opinion among the
commentators about some of the verses in this respect_some
of them classify a verse or surah to be Makkan and some
others as Madinan. |

Then there are some Swrahs which are wholly Makkan or
wholly Madinan, For example, Surah al-Muddaththir is
wholly a Makkan Sirah and Surah Al-Imran is entirely
Madinan. It has also occurred that a Surah as a whole is
Makkan but contains one or more Madinan verses. For
example, Swrah Al-A’raf is a Makkan Surah but the verses
from 06 i (g Gk 2 gy 1o o 43 et il 35 )
are Madinan; or it may be the other way round for example
Surah Al-Hajj is Madinan but four of its verses from W)
o S Uy S e e 10" ke p'y Ads are Makkan. ...

It afso becomes clear that classification of a Surah as
Makkan or Madinan is based on the majority of its verses
but in some cases a Surah has been classed as Makkan
because its initial verses were revealed before Migration
although the subsequent verses were revealed after
Migration.

64: Al-Ttqan, p.187. v2 80th edition. Ref. Muammeas.
65: Manahil ‘ul-1rfan v, p192,
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CHARACTERISTICS OF MAKKAN
AND MADINAN VERSES
After a logical analysis the commentators of the Quran
have described certain attributes of the various Surahs
lhrough which one can find at a glance whether a particular
Sruah is Makkan or Madinan. Some of these are rigid rules
while others are valid most of the time, The rigid rules are:
i: Every such Surah which has the word s (certainly
not) in it is a Makkan Sirak. This word has been used
33 times in 15 Surahs and all such occur in the second

half of the Quran.
Allama Deereent she & i, composed this complet

P U T R T L o
WS was not revealed at Madinah and it does not occur in
the first half of the Quran.

2:  Every Surah comaining a verse about Sajdah is a Makkan
Surahk. This rule is based on Hanafi school of thought
becmscwcordhgmdwmu\emismverseof&jdah in
Surah Hajj but according to Imam Shafa‘l there is a verse
of Sajdak in this Surah while it is Madinan Surah, hence
this would be an exception (o the rule, %6

3:  Every Surah, with the exception of Swrah ai-Bagarah,
which relates the story of Sayyidina Adam %8 and
Iblis is Makkan.

4: Every Surah in which a permission of Jihad or its in
junctions are given is Madinan.

5: Every Surah is Madinan wherein there is a mention of
hypocrites. Some scholars have exempted Surah
"Ankabur from this rule. But in fact this Surah on the

whole is Makkan but the verses that mention hypocrites
are Madinan %60

668: This characteristic is derived from al-ftq an and other sources, It
conforms to the contention that surah al-Hajj is Makkan but if we
g0 by certain Sah abis and Tabi" Tn that it is Madinan then surah
Hajj is an ex on (o this ruling.  (Mawlsss Tagl Usmani)

66b: Mananil al “Irfan, p191, v1,
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The following characteristics are general and frequent,
but sometimes it may happen the other way about.

I: In Makkan Surahs people have been genemlly
addressed as W iy (O mankind) while in Madinan
Surahs they have been addressed as 'yt il ik (O you
who believe).

2: Makkan Surahs and verses are generally short and
concise while Madinan verses and Surahs are long and
detailed.

3: Makkan Surahs generally deal with affirmation of
oneness of Allah. Prophethood. Hereafter, picturising
the Resurrection, words of comfort for the Holy
Prophet 3% and the events concerning the previous
nations. And, there are very few imunctions and rules
in these Swrahs. Contrary to this Madinan Surahs deal
with social and family laws, injunctions relating to
Jihad hudud (limits) and duties,

4: Makkan Surahs mostly speak of confrontation with
idolaters, while Madinan Suralix with the people of the
Book and hypocrites.

5:  The style of the Makkan Swralis is more elegant. They
contain more similies. metaphors. allegories and
parables, and a large vocabulary is used, The Madinan
Surahs have a comparatively simple style.

The difference in mode and style of the Makkan and
Madinan Swrahys result from a difference in environment and
addressees. In the Makkan stuge Mushims were confronted
mostly with the wdolaters af Arabia as no Islamic state existed
then. Henee, great emphasis was kiid on restoration of Faith
and Belief, moral reforms, arguments for refuting idolatry and
on the miraculous status of the Holy Quran. Contrary to this,
Islamic state had come into existence in Madinah, The people
were coming nto the fold of Islam in increasing numbers.
Idolatry had been confuted on the literary level, and the entire
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ideological confrontation was now against the people of
Scriptures (Jews and Christians). For this reason greater
emphasis was laid on laws and comunandments, Rights and
Duties and refuting the false innovation of the people of
Scriptures. The mode and style was adopted acuardiﬁg!y.

Every upright person can easily understand this
difference in the style and description of Quranic
myunctions in the light of the evolution in human
environments. But certain Orientalists whose hearts are
kKindhing with the fire of enmity with Islam have tried to
deduce self-conceived conclusions from the difference in the
style of Makkan and Madinan verses and Swrahs. Hence.
some of them conclude that the Quran is the work of the
Prophet 3% because its style vanes according to changing
environment, If it was the word of Allah its siyle and mode
would not have varied with change in the surroundings.

Anyone having the slightest sense of justice and
rationalism in his heart would realise the absurdity of this
objection. The true spirit of eloquent and laconic
discourse is that it should correspond to the needs of its
environment and the person addressed, Sticking to one
rigid mode and style in all Kinds of enviroments and
varying types of addressees would be distasteful in the
extreme, betraying an ignorance even of the fundamental
principles of & linguistic style, Only those who are given
to raise objections for the sake of criticisug attribute such
distaste o the words of Allah 7

67: For defails see Manahit-ul-Irf Tn ppl98 o 232 by Shuikh Zarg ani.
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}ELASSIFICATIO‘- OF REVELATION ON THE
SIS OF TIME AND PLACE

Apart from the classification of Quranic verses into
Makkan and Madinan the commentators have classified
them also according w time and place of their revelation.
For example. Hadrl verses are the ones that were revealed
when the Prophet 3% was staying at home and not
travelling. Most Quranic verses fall in this category. Safi7
verses are those revealed during the travels., for example. 6%

gLl 31 Gl 1,35 ol Ll A )
was sent down during conquest of Makkah, ‘Allama

Suyuti has counted about forty such verses % In addition.

he has given the following classification too:

11 Nahari (Day-time) revelations: These are the verses
that were revealed in day light. According to Allama
Ibn Habib. most verses belong to this category.

2:  Layla (Nightly) revelations: These are the verses that
were revealed at night, For example. the last few verses
of Surah Aal Imran (v.198 to 200) beginning with Ao
- I 5V I gy Bl Oty 81y A A 3 were
revealed at night. Allifma Suyuti has mentioned twelve
more examples in this category in Al-ligan,

3: Sayfi (Summer) revelations; These are the verses that
were revealed during summer. For example, the last
verse of Surah an-Nisa:

K i 1 i

According o a Hadith related by Sayyidina Umar & and
found in Sahih Muslim, the verse was revealed in Summer.
According to another tradition these verses were revealed on

68: An-Niss. 4:58,
69 Al-hqan, pp 1910 21, vI.
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the occasion of the Farewell Hajj. Thus all other verses
revealed at that occasion are summer verses, ¢.g.

AlMaiday S0 250 st pr
4:  Shita’ (Winter) revelations: These are the verses that were
revealed during winter for example. the verses of Swrah
An-Nur.....

~<J “"’U,ﬁ..w_»upf,.b.;;mu\
ﬁvlwa‘ﬁwﬁr‘ﬂcgﬁ)‘.}'

(Aol o“.;h'& :JLCF' - o,: J,o “JJ‘J
which condemn the slanderers of Sayyidah "Aishah o>,
e Jw & were revealed during winter as has been narrated
by “Sayyidah Aishah # Jw & =, herself as stated in
Sahibh Bukhari, Similarly, the verses of Surah Al-Abzab
about the Battle of Trench are winter revelations because
this bautle was fought in winter.
S:  Firashi Revelations in bed. These are the verses that
were revealed when the Prophet was lying on his bed,
for example. of Surah Al-Maaidall A5 p haan &y
(verse 70). ‘Allamah Suyutl has mentioned two more
examples of this type of verses.
6: Nawmi (Revelations during sleep): Some scholars have
deseribed certain verses as having been revealed during
the Prophet's 38 sleep. In this connection they quote a
marration from Sahih-Muslim wherein Sayyidina Anas
4% has stated “The Holy Prophet 38 was once sitling
among us when he suddenly got a wink of sleep, and
thereafter he raised his head. smiled and said that a
Surah has just been reveated to him, and then he
recited Surah Al-Kauthar.™
But the truth is that no verse was revealed to the
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4% during his sleep. The state of sleep referred to
it the foregoing incidence is called &, in Arabic. Imam
T ade & das, and others suggest that it was not sleep
'bm a particular condition peculiar to the Prophet 3%
generally experienced whenever Wahy was sent to him.
Therefore it is wrong to presume that Wahy descended
while he was asleep Aifama Suyul] &k & i concurs with
’mam Rafa‘'l w@b) 70
7.  Samavi (Revelations on the Heavens): These are verses
that were revealed during the Holy Prophet’s Ascention
(Mi*raj). In this connection we find only one narration
in Sahih Muslim according to which the last few verses
of Surah al Bagarah were revealed durmg this journey
near Sidrar-ul-Muntaha,™
8: Fida 7 (Revelations on the &ir); ‘Al(&'nmh Ibn ‘Arabi
has described another type of revelation that was sent
down neither on earth nor on the sky (but somewhere
in the atmosphere). According to him, three verses of
Strah as-Saffar, ¥ s bsand one verse of Surah
az-Zukhruf, hl:os R w e WL e ULy belong to this
category. But ‘Allimah Suyutl 4f & io-; has stated
that he could not find any authentic proof for this kind
of revelation.

70: Al-lrgan v1, p23,
74 Al-ligan vii, p24,







GRADUAL DESCENT OF THE
HOLY QURAN

It has been mentioned earlier that the Quran was not
evesled on the Holy Prophet 38 instamtly or all at a time,
Wit it was sent down bit by bit over a period of
iwenty-three years, Some times Jibril 28 came with a
single verse or even a small portion of 4 verse, and
sometimes several verses were revealed at one tme. The
smallest portion of the Quran to be revealed was) yall Jyt
(An-Nisa 4:94) which is a piece of a large verse. while. on
the other hand the entire Surali Al-Anfint was revealed all at
one time.7?

Due to a quotation of Ibn-Asakir some scholars have
got an impression that Jibril 28 did not bring more than
five verses at a time. But ‘Alfima Suyttl sk & iery has
refuted this view and stated that more than five verses have
been revealed on occasions. For example, it is known from
authentic Alradith that ten verses were revealed together at
the time of case of [k (Slander), Wihat actually happened
was that Jibril ¥2 used 1o make the Prophet 385 memorise
five verses at time. When he memorised five verses, he
would recite him more verses, Hence Imam Baihagi has
quoted Abul ‘Aliyah 4k &iiw; as saying “Learn five verses
of the Quran at a time because the Holy Prophet #% used to
memorize five verses at a time from Jibril ¥ 73

Why was the Quran revealed in piecemeal rather than
all at a time? The question was asked by the polytheists of
Arab themselves from the Prophet 35 because they were

72: Tafseer Ibn Kathir v2. p122,
73: For a complete discussion refer 1o Al-lig an v, pid,
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used to hearing long eulogies in one sitting. and piecemeal
revelations were rather astonishing for them. Apart from
this. even before Quran. other divine Scriptures namely
Torah. Zaboor and Injeel were revealed each as a
complete Book all at a time, the piecemeal method was
not adopted in their case. Allah has Himself provided the
answer to this question in the following words:

ety dn U0 e U3 0 O L 06
S 2 Gy o W5 oGy Waffhie L auls

O‘F.-A: ;.-.#-t, ",’Jb J\....g- U|

And those who disbelieve say., "Why has not the Qunn
been sent down on him all at once?”™ Thus., (We send
down) that We may strengthen your heart (O Prophet)
thereby: and We have rehearsed it to you in a well
arranged gradual rehearsal. And they come not o you
(O Prophet) with . a similitude but thmt We bring o you
the Truth (against u) and the best explanation.
(Al-Fargan, 25:32.1%)
Imam Razi has presented several reasons for the
gradual revelation of the Quran in his exegesis of the above
verse. Let us go through a summary of his presentation,

I: The Holy Prophet Mubammad 3% was unlettered, He

" could not read or write. hence if the entire Quran was
revealed all at a time it would have been difficult to
memorize it. Contrary to this Sayyidina Musa $8 knew
reading and writing Torah hence was given to him as a
complete Scripture i one go.

2: If the entire Quran was revealed all at a time, it would
have become obligatory to obey all Commandments at
once and this would have been against the wisdom that
has been one of the objectives of Shari‘ah.
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3: The Prophet 38 was being subjected to fresh torture
every day. Frequent revelations of the Quran through
Jibril ¥ made it easy for him to face these tortures
and became a source of sustaining his spirit,

4: A great part of the Quran deals with answers to
questions of the people and various events at different
times. Hence, revelation of those verses in their
relevant backgrounds were more expedient and
enhanced the insight of the believers. When the Quran
exposed that which was unsecen, its truth became more
manifest.”?

SEQUENCE OF REVELATION AND THE
PRESENT ARRANGEMENT

It has been stated carlier that the Quran was not
revealed 1o the Holy Prophet 48 in the order as it exists
today. The order of its revelation was different and in
accordance with the needs and cirumstances of particular
times. As soon as a verse was revealed the Prophet 3%
used to dictate it to the scribes and instruct where exactly
o place it and the Surah wherein to write it. They would
write it at the place shown by the Prophet 38. No atempt
was made either by the Prophet #5 or by his companions
% to preserve the chronological order of the revelations
Hence nobody remembered the order of revelations when
it was completed. Hence we may have a partial knowledge
of the order of revelation of certain Surahs or verses, but
the chronological order of the entire Quran cannot be
ascertained with authenticity. In his book Al-ltgan.”5
Allama Suyu(i has attempted to fix a chronological order

74: At-tafseer-ul-Kabir  Imam Ar-Razi v6, p336 Al-Matba al
“Amira 1324 AH. 3

75: Alligan v1, pl-12 A book by an unknown scholar of Andulus has
boen referred o by Arthur Mubider as giving true chronological
order but that is not reliable.
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of revelation of the Surahs with reference to c¢ertain
traditions or narrations. but in fact they only affirm which
Surah is Makkan and which is Madinani the chronological
order cannot be established. Recently some orientalists
have also tried to establish the order of revelations. First
of all the well known German Orientalist Noldeke?®
started working on it. Thereafter it became a subject of
great interest with other orientalist. William Muir?” has
also made an individual attempt in this regard. In fact
1. M. Rodwell in his English transiation of the Quran has
arranged the Surahs in the hypothetical chronological
order of Noldeke rather than their popular order.” In
early twentieth century. Hartwig Hirschfeld tried to
establish a chronological order of not only the Surahs but
also the verses of the Quran.”? In addition to this, Regis
Blachere®® also understook this task on his French
translation. Richard Bell" has also gained popularity for
this in the west. Orientalists are still at work in this
direction. And perhaps being influenced by them,
Muslims also have undertaken research on the
chronological order of revelation.™

But in our view all these attempts are akin to spending
time on a problem that can never be successfully resolved.
All the work done by the orientalists is mosty based on
their personal conjecture about the text. Since the

76: Noldeke; Theodore, Geschichie des Qur’ ans, Gottingen 1860,

77: Muir, William, The Life of Muhamasd.

78: Rodwell, J.M. The Koran (ranslated) London 1953.

79: Hirschfold, Harwig, New Researches into the composition and
exegesis of the Quran (1902).

80: Blachere, Regis Coran traduction sclom unessai de reclassement
des sourates, Paris 1947-51.

81: Bell, Richard, Translation of the Quran (1937-39)

£2: Yaqud Hasan, Kashaf-ul-Huda. pi75 to 182, Daftar Ishaat,
Madras 1343 A H.
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conjectures differ one from the other the orders described
by each of them are also different. Hence, no useful
inferences can be derived from these conjectures despite all

possible efforts.,
In fact all these efforts of the orientalists are motivated

by a particular bias in their minds. They think that the
Quran is still disarranged, and its true arrangement is the
order in which it was revealed, but instead of writing it in
the form of a book it was written on different materials and
hence the original order could not be retained. Rodwell has
written in the Preface of his translation of the Quran that
the present order of verses and Swrahs of the Quran is due
to the fact that Zayd bin Thabit 4% arranged them in the
order in which he received them from various sources. and
hence chronological order could not be retained. ™

In his opinion; therefore, the present arrangement is
defective which he wants to correct through his
“Research™. The picture thus drawn is not only imaginary
but totally against undeniable facts because the order of
arrangement of the Quranic verses is proved by Wahy
without any difference of opinion. Sayyidina Uthman %
has stated that the Prophet 2 used to give clear instructions
o lis scribes to place & fresh revealed verse in a particular
Surah next to such and such verse.®™ And the companions
# memorised them in that very order that was shown by
the Prophet 3. It is absolutely wrong to say that Zayd &
wrote them in the order in which he received them from the
companions. If that were so, the last verse in the existing
Qur'an would have been

e Jlor ) e 3l e

—r

! 8.’.! well . J.M., The Koran (Translated) London 1953, p2
I B4. Fathol Biri, Ref Sunan Arba and Musnad Ahmed, v9, ppl8.
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because this was the last verse received by Zayd % but
it has been inscribed in Swrah Al-Alzab. This makes it clear
that Zayd 4 and his colleagues used to put a verse in the
place indicated by the Holy Prophet #%. However among
learned people there are two opinions about the
arrangement of Swrafis. Some say that this, oo laid down
by Waly, while others maintain that the Surahs were
arranged by the companions according to their
understanding. More appropriate seems (o be the fact that a
number of Swaks were arranged according o Walky but no
clear cut instructions were available about some of them,
such as Swrah Tawbah which was placed after Surah Anfal,
according to the opinion of the companions. 5

CAUSES OF REVELATIONS

There are two kinds of verses of the Holy Quran. The
first kind of verses are those that Allah sent down on His
own without reference to an incident or enquiry by anyone.
The second kind comprised verses that were revealed in
reference (o an incident or an enquiry. This is termed as the
background or cause of revelation of such verses. For
example, the following verse of Surah Bagarah,

Ll v " -~ . v -
e el 1l L B i 1 0SG ,

Marry not the mushrikak.%® until they believe; and
surely a believing slave girl is better than a mushrikah
even though she please you., (Al-Bagarah, 2:221)

This verse was revealed in reference to a particular

incident. In the pre-Islamic days Marthid bin Abi Marthid
Ghanavi <% had relations with a woman named 'Anaq. After

8S: For details sce Fathul B @ri pp 32 1035 chap. T aliful Quran.
86: Al-Wahidi P.38, Mustafa Al-Babi Asb 3bul-Nuzool. Egypt 1379.
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“embracing Islam he migrated to Madinah and the woman
remained in Makkah, After some time Marthid 4% went to
Makkah on some business and ‘Anaq invited him to fornication
but he refused on the ground, “Islam has come between me
and you". However, he was willing to marry her if the
Prophet, 4% allowed him. On return to Madinah he sought
permission of the Prophet 3§ for this. This verse was revealed
on that occasion prohibiting marriage with a Mushrikah
(Idolatress). ¥ This incident, therefore, forms the cause or the
background of revelation of this verse.

IMPORTANCE AND ADVANTAGES

Some people whose knowledge is not deep enough to
get a true cognition of such matters deny the importance of
background of revelations and argue that the Quran itself is
self-explanatory and one should not feel the need for the
causes or backgrounds of various revelations for their
explanations. But they are wrong in thinking in this
manner. Knowledge of the causes of revelations is an
essential condition for exegesis of the Quran, and it has
many advantages some of which are mentioned here,

1: ‘Allamah’ Zarkashi'ae & i, states that the first
advantage of the knowledge of causes of revelation of a
verse is that through them we understand the prudence
behind various Commandments, and we know why a

particular injunction was promulgated?® For example,
in Surah an-Nisa it is ordained,

)&u ", QU.AJ‘ \y ] S 3-;" ;;-m t‘:“t

O you who believe! Draw not near Salah while you are
intoxicated. (An-Nisa, 4:43)

87: Polytheists.
88: Az-Zarkashi: Al-Burhan fi ‘uloomal Quran, v1, p22. Esa Al-Babi
1376 AH.
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If we do not keep in view background of revelation of
this verse, the question would naturally arise in our minds
that when intoxication is totally prohibited by the Quran
what does this verse mean by disallowing Salah in a state of
mtoxication. The answer to this question can only be found
in the background of its revelation. It is stated by Sayyidina
‘Ali 4% that *Abdur Rahman bin "Auf & once invited
some companions to dinner. Drinking had not been
prohibited until that time, and hence wine was served after
dinner. Meanwhile the time for Salaft came and one of the
companions led the Salah and because he was intoxicated,
he made a mistake in the recitation of the Quran. The
above verses were revealed aftey this incident. ¥
2:  Often it is not possible to understand the true meaning

of a verse without knowing the background of its

revelation. If the background is unknown. a totally
wrong meaning may be deduced. A few examples shall
make it clear,

In Surah Al-Bagarah, Allah says:

- e ” gv . . s 3
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And to Allah belong the East and the west. s0
withersoever you turn, there is Allah’s countenance.
(Al-Bagarah, 2:115)

If the background of this verse is not kept in view one
may deduce that in Salah there is no obligation to face
towards a particular direction but this inference is wrong
because at another place the Quran itself has enjoined that
Muslims must face towards K'abah during Salah.

This problem can only be solved through the
background of revelation of this verse. ‘Abdullah bin

89 Tafseer Ibn Kathir, v1, pS00, Matba'tul Mustafa Mubammad
1356 AH,
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'Abbas g Jw & o) states that on the occasion of change
of direction of Qiblah of Muslims from Bayt-ul-Magqdis to
K*abah the Jews objected to the change in Qiblah. This
verse was revealed in the context of this objection".slating
that all dicrections belong to Allah and He is Omnipresent
hence it becomes obligatory to face in the particular
direcction commanded by Him.There is no room for
conjectures in this mater, '
Similarly in the following verse, it.is stated:

- . ’ 3 - -
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On those who believe and do righteous deeds there is no

blame for what they may have caten (in the past)

provided they abstain (from the forbidden things), and

believe (firmly).  (Al-Mardab, 5:93)

If we study this verse only in its apparemt meanings, it
may be inferred that there is no food which is prohibited for
Muslims if they are believers and fear Allah and do good
deeds. In that case, they are free to eat and drink all that they
desire. And since these verses were revealed in association
with the verses that prohibited intoxication it can be said that
it allows alcoholic drinks and other intoxicants to virtuous
believers. Even some companions have misunderstood this
verse and they had argued with Sayyidina Umar % that a
person charged with drinking cannot be subjected to Hadd"'
if his life in general had been a pious life. Ibn ‘Abbas &
removed their misunderstanding by referring to the context in
which the verse was revealed. ™

- —

90: Al-Iigan, vi1, pp 19 10 21,

91 Hadd: specific Qur ank punishment.

92: Al-Qurtabi: Al-Jami * l-Ahkam-al-Qur an v6, p297, Cairo 1387
AH,
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Actually, some companions had wished to know the fate
of the departed Companions who had indulged in gambling
and drinking before they were forbidden.

This verse was revealed in reply to this question and is
specific to this incident,

It clarifies that those who had indulged in drinking and
gambling before the ban would not be punished for that if
they were believers and had obeyed other commands. *

Here is another example. In Swrah Bagarah it is stated:

e o el e L R o B Y
g el of 4 30 &

Surely Safa and Marwah arec among the emblems of

Allah: So whosoever performs the Hajj to the House (of

Allah) or performs Umrah, there is no blame on him if

he goes around them. (Al-Bagarah, 2:158)

In this verse the words “there is no blame on him"
apparently signify that the “Run” between Safa and
Marwah as a rite of Hajj or ‘Umrah is only permissible
but not obligatory.” ‘Urwah bin Zubair & had the same
misunderstanding. Sayyidah ‘Aishah e Jw & >, told
him that there used to be two idols kept on the top of
these hills. One was called Asaf and the other's name was
Na'ilah and due 1o this the companions fell into doubt lest
the “Run™ (Sa‘ee) may have been forbidden. This verse
was revealed to remove their doubt, %9

These are a few examples but many more can be cited
to indicate that there is a good number of verses which
cannot be properly understood without the knowledge of
their background.

93: Ibid, v2, 294
94: Manahil-ul-"Irfan v1, pl104 (Ref, Bukhiri).
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At times Quran uses words which have a close relation
to the context in which they were revealed, and if their
exact background is not known these words would
appear irrelevant, and that would spoil the eloquence
and laconic beauty of the Quran, for example, the
following verses:

S 1 0 RIS e e o
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And as for your women who have despaired of
menstruation if you are in doubt, their waiting period is
three months, and of thos¢ too who have not yet
menstruated. .. (At-Talag, 65:4)

In this verse the words “i'f'y,on are in doubt”™ appear to

be irrelevant and hence some people deduced from these
words that an old woman who has stopped menstruating
and it is certain that she is not pregnant, for her there is no
period (of waiting). ™

But the cause of its revelation clarifies the reason for

these words. Ubayy bin Ka'ab <% has stated that at the
time the period of waiting was prescribed in Surah
An-Nisa, he asked the Holy Prophet 38, “There are some
women for whom this period has not been defined in the
Quran, such as small girls who have not yet started
menstruating, and old women who have stopped
menstruating and pregnant women. This verse was revealed
in this context, and it has covered all three kinds.”®

Further, in Swrah al-Bath it has been stated:
AR '.s‘;a: ! 15550 LS il bb

95: Al-Itqan, v1, p30.
96: Talsir Ibn Kathir vi4, p381.
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And when you have performed your devotional rites.,
remember Allah, like your remembrance of your
forefathers... (AL-Bagarah. 2:200)

If we do not keep in view the background of revelation
of this verse the pharse “like your remembrance of your
forefathers™ would appear irrelevant, because it is difficult
to understand why on this particular occasion Allah's
remembrance should be compared to that of the forefathers.
But the background of its revelation makes it clear. This
verse has been revealed in connection with the rites of stay
of pilgrims in Muzdalifah. It was customary with the pagan
Arabs that after fulfilling the devotional rites of Hajj they
used 1o boast about the virtues and achievements of their
forefathers. Allah ordained that instead of boasting about
forefathers they should remember and glorify Allah.%7
4. There are many places in the Quran where a passing

reference is made 1o a particular incident, and such

verses cannot be understood unless that incidence is
known, for example;

5 WS Ll 5 L
And you (O Prophet) threw not when you did throw (a
handful of dust). but Allah threw, it .... (A1-Anf3). 8:17)

Here, there is a reference to the battle of Badr when the
Prophet #% had thrown a handful of dust towards the enemy
who had besieged the Muslims, and the dust grains went
into their eyes and the siege was lifted,”™

It is quite obvious that one will not understand the true
meaning of this verse without knowing this background,

Itis not intended here to describe all the benefits of
studying the causes or backgrounds of particular verses but

97: See Asbiabun-Nuzul lil-Wabidi p34.
98 Asbab.un-nuz ul-lil-Wabidi p) 33.
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the foregoing examples must have highlighted their
importance to an exegetist of the Quran. For the same
reason Imam Mahdi «ie & i 5 has stated:

As long as the background of a verse and circumstances

are unknown, it is not possible 1o define the meaning of

the verse Y

Hence those people who reject the importance of
- ciauses or backgrounds of revelations are eitheér ignorant
or they do it in order to give theif own interpretation to
the subjects of the Quran.
CAUSES OF REVELATIONS AND
SHAH WALI-ULLAH

The renowned scholar of Hadith Shah Wali-ullah
Dehlavi «ke & 2es; has presented a thoughtful discussion on
the causes of Revelations in his book “Al-Fawzul Kabir,
Some people who have not been able to understand it
properly say that he has not given any importance to the
causes of Revelations in exegesis or has at least minimised
their importance. But this is due to lack of understanding of
the meaning of Shah Waliullah's discussion. In fact, he
considers the knowledge of the causes of Revelations as a
prime condition for exegesis, just like the majority of
Muslims. But what he has written is this:
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99 Ashah-un-Nuz Ul-li1-Walsidi ps.
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The gist of this discussion is that in the books of
exegesis sometimes we find several narrations in connection
with a single verse. All these narrations are not related to
the causes of Revelation of that verse but may contain the
following:

1: At times a Companion may have quoted a verse as an
argument at a scholarly discussion, and the
commentators cite his argument as a minor relation to
that verse,

2: Sometimes the Prophet 2% cited a verse as a testimony
on a particular occasion. The commentators reproduce
that when explaining the meaning of that verse.

3: Sometimes the Prophet 3% stated the same subject as
has been reveaied in a Quranic verse, In the books of
excgesis that Haditl is also quoted under that verse.

4: Sometimes the exegetists quote a narration simply to
tell the place where the verse was revealed, and this is
also made a part of exegesis.

5: Sometiems the Quran mentions certain people without
giving their names. The commentators specify their
names through various narrations.

6: Sometimes the correct pronunciation of a particular
word of the Quran is known through a Hadith, The
books of exegesis reproduce that Hadith.

7: Some traditions and verses define the excellence of
certain Surahs or verses of the Quran. The

100; Al-Fawzul-Kab iy pp22.23 Makiaba Fakhriya, Muradabad 1358
AH.
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commentators quote them at the relevant place in their

exegesis.

8 Sometimes those Ahaditn are included in the exegesis
which tell us how the Holy Prophet #& conduced
himself in relation to the injunction contained in the
verse.

Shah Wali-ullah has stated that all such narrations come
neither under the definition of causes of Revelation nor is it
necessary for the commentators to be fully conversant with
them. However, all those traditions which are factually the
causes of revelation must be known to any commentator,
and it is not proper for anyone to explain the Quran without
this knowledge. Shah Wali-Ullah has elaborated this in the
following words:

i SN 4y o i e 3N o) it o L
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“However, a commentator must have knowledge of two
things. First, the incidents and happenings in the verses,
because it is not easy 10 understand the hints unless the
incidents are known. Secondly. sometimes an incident is
described in common words but the background of us
revelation makes it specific, or the apparemt meaning is
different from the one determined in the light of the
background of its revelation. It is difficult © understand

the true meanings of Quranic verses without having
knowledge of such wraditions.,

101 : Al-Fawzul Kabir fi Usul tafsir p.23.
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CAUSES OF REVELATIONS AND GENERALISATION
AND SPECIFICATION OF COMMANDS

The verses of the Quran revealed against a particular
background are of four kinds in relation to their general or
specific applicatioin,

I:  Verses where a particular person has been named and
thus it is specified that the subject matter refers
exclusively to him. There is a consensus of opinion
among the scholars that the subject matter of these
verses would relate specifically to the person named
and shall not apply to others, for example.

4 eto [ %ns &
Oi,.f, -s.—‘-’ %‘ LG o
Perished are the hands of Abu Lahab, (Al-Lakab. 111:1)

The background of revelation of this verse is well
known, that when the Holy Prophet 3 stood atop the
mount Safa and preached Islam to the Quraysh. Abu Lahab
had said:

¢ s Uy sinlfi s
Perish be you, did you invite us for this?

This was the cause of revelation of the above verse and
the name of Abu Lahab has been specifically mentioned.
Therefore, the warning refers to him alone.

2. In the other kind of verses auributes of a particular
person or a group or a thing are described without
naming anyone and some injunctions are laid down on
the basis of these auributes. However, other evidences
reveal the person or group or things meant. In this
situation also there is a consensus among the scholars
that the commandment thus pronounced shall be

102: Asbab un Nuz Ul lil Wahidi. p261.
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exclusive-ly applicable to that person, or group or
thing alluded to in the Quran and it shail not apply to
others even though the same attributes may be found in
them, for example the verse of Surah Al-Layl:

o ';3’3‘ ‘.;..utod..n.‘w"""‘,
Far removed from it will be the most God-fearl_n_s who
gives his wealth 10 purify himself. (Al-Layl, 92:17-18)

This verse was revealed about Abu Bakr Siddiq %
graclice was to purchase poor slaves and then free
lhem 103 ere, the name of Abu Bakr has not been
mentioned but the attributes pertain to him and narrations
of the Prophet & tell us that it refers to Abu Bakr &%
alone and, therefore the grace of this verse is reserved for
him. For this reason. Imam Razi has inferred from this
verse that Abu Bakr Siddiq <& is the most exalted among
all mankind after the Prophets pAJ! o406 because in this
verse he has been described as “the most devoted.”
And another verse says..

ZSG W 1SGTsT Uy
Surely the noblest among you in the sight of Allah is the
most pious of youw. (Al-Hujurat, 49:13)

There is consensus among the commentators that the
verse specifically refers to Abu Bakr &% even though he
has not been named, because of two reasons. First, the
word &% (Al-Atga) can be used for a specific person only
due to the prefix J ' (Al) according to Arabic grammar,
Secondly, the Hadith of the Prophet 3§ confirms this
assertion.

Hence the verses would not be applicable to anyone ¢lse

103: Asbab-un-Nuz al lil Waidi p255.
104, Al-ltqan, vi, p3l.
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even if he were to spend in the way of Allah.'”

Verses in the third category are those that were revealed
against a particular background. However, its words carry a
universal application and some other extraneous argument
also signifies that the commandment in that verse is not
exclusive to that background alone but in fact would apply
to all incidents of a similar nature, The consensus about this
type of verses is that s application will be universal as
governed by its words and shall not be specific to the
incident in the background of its revelation. For example, it
15 authentically established that the introductory verses of
Surah Al-M:{idilah were revealed abour Sayyidah Khawlah
e 1 o, "% whose husband had said to her:

‘_é“ ._lilro . >:j
You are to me like the back of my mother,

But the words of the verses denote that the
commandment given thereby is not exclusive for the
husband of Sayyidah Khawlahigs & >, but is applicable to
all such people who use these words for their wives.

It is obligatory for these men that before they have
sexual relation with their wives they should free a slave, or
keep sixty fasts or feed sixty poor people.

4: The fourth kind of verses were revealed in the
background of a particular incident but the words carry

a general sense and there is no extraneous argument 1o

suggest that the verse or verses are exclusive to that

incident in application or have a general application for
all similar sitvations, There is a slight difference of
opinion about it among the various commentators.

Some say that the verse should be related strictly to the

105, For further details see Al-ltg an v 1. p30.
106. Asbab-un-Nuz T1-1il- Wahidi p231.
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cause of its revelation but, contrary to this, majority of
scholars hold the view that in this situation it would be
more reliable to interpret the words in their general
meaning rather than in the specific context of the cause
of revelation, Hence, the tenets derived out of the verse
should apply to all such situations as the words
suggest. The rule framed by the authors of principles
in Jurisprudence and Exegesis is described by the
popular sentence :

st o U 0 7l
Reliance will be placed on the generalisation of words
and not on the specific cause of revelation.

But in fact this difference is only hypothetical. In
practice there is no difference, because even those scholars
who firmly bind the verses of Quran with the cause of their
revelation apply them in other similar situations.,

The only difference is that the majority of scholars
deduce their laws with the verse as their source while
others do so on the authority of Hadith, consensus etc. This
15 easily understood with the following example. In surah
al-Bagarah it has been stated:

e e 575 S L

But if the debtor is in difficulty let there be respite till it

is easy (for him).  (A)-Bagarah, 2:280)

The background of revelation of this verse is that Banu
Mughirah owed some money to Banu “Amr bin ‘Umayr.
Meawhile, the verses prohibiting interest were revealed.

v Banu ‘Amr said to their debtors that they would write off
the interest but asked for prompt repayment of the
principal. Banu Mughirah made the plea that they were
facing difficulty and requested some respite. Banu ‘Amr

- .
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refused to give them any respite. The said verse was
revealed concerning this incidem . 197

Now both groups of scholars agree that the
commandment contained in the verse has a general
application. It is better for every lender to give respite to
his debtor if he faces straitened circumstances. The
difference in their views lies in that a majority of them take
that very verse as the source of this particular
commandment, but others argue that while the verse was
meant exclusively for Banu "Amr, they cite the Abadith and
consensus as the source of general application. It thus
proves that this difference in opinion does not have any
effect on the practical application of the command, 198

DIFFERENT AHADITH AGAINST CAUSES
OF REVELATIONS

In working on the exegesis of the Quran a great
difficulty is experienced in citing the causes of revelation
when we come across different narrations for the same
verse. Anyone not fully conversant with the principles of
exegesis gets involved into various doubts and confusions,
Hence, it is essential to understand the reality of these
differences. To get over these difficulties, scholars have
framed very useful rules, which are summarised below.

I: The Companions 4% and their followers were used to
explain a verse saying, this verse was revealed about
such and such tenet or matter. This creates the wrong
impression that they may have defined the cause of its
revelation, while in fact they meant to explain that such
and such tenet is derived from this particular verse, 199

107: Asbabun-Nuzu)-lil-Wahidi pS1.

108: We have preseated a brief account of this question. It is discussed
in detail in Al-Burhan by Zarkashi v1, p24 Al-ligan v1, p30, and
Manahil vl Irfan v1, pp118-127.

109:1bn Taymiyah: Mugaddamah i Usul it Tafsir p9. al-Maktaba
al-'Iimiyah Lahore 1388 AH. and Al-ligan,
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For exampie, in Surah an Nisa. 1blis has been quoted
10 have said,

Gl 85

And | will command them so that they will alier Allah's

creation,  (An-Nisa, 4:119)

In explaining this, Anas bin Malik & “lkr imah <% and
others have stated that this verse has been revealed about
castration, ' but this does not mean that some one got
himself castrated at that time and thus became the cause of
its revelation. In fact it means that castration is one of the
devilish acts which Satan uses to alier Allah’s creation. It
does not mean that altering Allah’s creation depends on
castration but there may be several other ways to do that
and these have been mentioned in the books of Exegesis.

On getting acquainted with the mode of description
employed by the Companions and their followers we come
to know of two rules in connection with the background of
revelation,

a: © If two different narrations are quoted to explain a verse
and the words. “This verse was revealed about such
and such matter,” have been used in both the narations,
there is in fact no contradiction in both of them. Both
are correct in their context because none of them mean
that the incident was the cause of revelation of that
verse. It only means that this matter is governed by the
subject and injunctions of this verse. The following
example shall make it more clear. Allah has said about
pious persons

\
gl e Wl s
Their sides forsake their beds, {As-Sajdah, 32:16)

e——

.- lld:l)urr Manthur, Suyud, v2, p223, )
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About this verse Anas bin Malik &4 states that this verse
has been revealed about those Companions who Kept
themselves engaged in offering optional Salah between the
Maghrib and Isha obligatory prayrers. In another narration he
has been quoted to have said that the verse has been revealed
about those who kept themselves awake for the ‘Isha Salahs.
Some other Companions consider it 10 be attributed to those
who used to wake for late night prayers (Tahajjud). '

On the face of it, the varying interpretations seem to be
due to different causes of its revelation but in fact these are
the various attributes of this verse and it includes virtuous
deeds in its meaning.

b:  If there are two narrations used in the exegesis of a verse,
one using the words.., N J 43 235 (This verse has been
revealed about such matter) and the other specifically
mentioning an incident the cause of its revelation, Then in
this case the latter narration will be relied upon. The
fa-rmna:ntimbeingmyciﬁc in relation to the cause
of revelation shall be taken a$ narrators own interpretation
or opinion. For example, the Quran states. ..

A D - AR, ’,
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Your wives are a tillage for you so come to your tillage

as you will, (Al-Bagarah, 2:223)

About this verse Bukhari has quoted Ibn ‘Umar &% as

saying that it has been revealed about recral coitus with
women.''? But Jabir 4 and ‘Abdullah bin ‘Abbas )

g Jw specify the cause of its revelaion to refute the
prevalent Jewish conception that vaginal coitus with 2 woman
in lateral or prostate position will result in squint-eyed
offsprings. Thus, this verse has clarified that coitus should be
exclusively vaginal but any posture may be adopted for it 113

—

111:Tafsir Jame-ul-bayan by Iba Jarie, pp 57-58, Maimniyah, Egypt.
1H2:Al-Iqan, v1, p32,
113:Asbabun Nuzil lil-Wakidi pd1.
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Of the two foregoing narrations, the version of Sayyidina
Jabir 4% and Sayyidina Ibn Abbas 4% is preferred because it
15 specific and detailed while Ibn ‘Umar's narration will be
taken as his own interpretation.!* In fact even he does not
read in this verse permission for rectal coitus. Rather, he
means that the verse prohibits this the unnatural act,'!S
(because in it the woman has been called a tillage, that is, a
means of production of human race which i$ not possible
through rectal coinus.)

2: [If one narration is supported by a sound transmission
and the other has weak or inconsistent precedents the
former will be adopted and the latter ignored. For
example the initial verses of Surah Ad-duha

>r »~ ‘
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By the moming brighiness, by the night when it is sull,
your Lord has not forsaken you, nor is He displeased,
(Ad-Duha 93:1-3)

Bukhari and Muslim have narrated the version of
Jundub % ascribing the background of these verses to an
incident when due to some trouble the Holy Propher 4%
could not offer Salar-ut-Tahajjud (late night pryers) for one
or two nights. On this an unbeliever woman taunted him:
“It seems that your Satan (God for' .bid), has deserted you.™

On the other hand, Tabarani and Ibn Abi Shaybah have
quoted Khawlah, the grandmother of Hafs bin Maisarah
\ge Jwi dit o) that a puppy once sat down under a cot in the
house of the Prophet 3% and died there. “For four days
thereafter no Wahy came to him and he asked me what has
happened in the house that Archangel Jibril was not coming

, to me, I thought I must clean the house. When | swept

- —

114:Alliqan v1, p32,
115:Manahil-ul-*Irfan v1, p108.
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under the cot the dead puppy was discovered under it."

These verses were revealed on this occasion, But this

narration is not based on authentic precedents because, as

Hafiz Ibn Hajar says some of its narrators are unreliable.
Hence, the narration carried by Bukhari has the reliable

background of revelation of these verses.!'®

3: Sometimes both the narrations are based on authentic
precedents but there may exist a reason to prefer one
of them. For example, the precedents of one of them
may be more authentic than of the other, or the
narrator of one was a witness of that incident while the
other was not. In such a situation the narration having
stronger reason for preference will be adopted. For
example the verse of Surah Al-Isra, says.
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and they ask you (O Prophet) concerning the Spirit, say,

“The spirit is by the command of my Lord, and you
have not been given of knowledge except a lite. ”
(Al-lsra, 17:8%5)

Imam Bukhari carries a Hadith about the background of
revelation of this verse from ‘Abdullah bin Mas‘ud. He said,
“1 was going with the Prophet in Madinah and he walked
with the support of a date-stick, we passed by .some Jews.
They said to each other that they should ask him some
questions. Accordingly, they asked him to tell them about the
Spirit, On this he stopped and after some moments raised his
head and | knew that he was receiving a Wahy. Then he
recited the verse @.J,f¢c,}j (say, the spirit...)"

The other version is quoted by Imam Tirmizi from Ibn
*Abbas 4% that the Quraysh of Makkah once asked the

116:Al-ltqan v.1 p.33 where more examples may be found.
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Jews to advise them what they may ask the Prophet 35, The
Jews suggested that they ask him about the Spirit and then
this verse was revealed.

The first version denotes that this verse was revealed in

Madinah while the second one suggests that it was revealed in
Makkah. The precedents of both are correct, but preference
will be in favour of the first because its narrator ‘Abdullah bin
Mas0d < was himself present when the incident occurred,
but it is not clear from the second narration whether the
narrator was himself present when the incident occurred. 7

4:

Sometimes there are more causes of revelation of a
verse than one. Several identical incidents occur one
after the other and the verse is revealed concerning
them. Now, one narrator ¢ites one incident while
another other incident as its background, Apparently,
they seem to be contradictory but in fact there is no
contradiction because both of them are causes of
revelation. For example, regarding the verses of
Suarah An-Nur about Li‘an (oath of condemnation)
lmam Bukhari has quoted ‘Abdullah Ibn ‘Abbas & >,
ge Jw as saying that Hilal bin Umaiyyah % in the
presence of the Prophet 3 accused his wife of
committing adultery. On that, these verses were
revealed... @l og=3 Opu iy {And those who
accuse their wives...an-Nur, 24:6} Again, Bukhari has
quoted another narration by Sahl bin Sdad 4% that
‘Uwaimir 4& had asked the Prophet 2% whether a man
will be liable for indemnity of blood if he kills the man
whom he finds having sex with his wife.
What should he do in such a situation., The Prophet 3%

said, “Quranic verses have been revealed about you,” and
then he recited these very verses. There is yet another
narration in Musnad Bazzaz citing Huzayfah % that the

117:Al-lgan vi, p34.
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verses were revealed after Abu Bakr 48 and ‘Umar 8 had
been discussing the subject.’ .

The fact is that all these three incidents had already
occurred before the verses were revealed and each of them
can be said to be the cause or background of their revelation,
5: Sometimes it happens the other way round. Several

verses are revealed in the background of a single
meident. Now, one narrator cites the incident relating
10 one of those verses, while another cites the same
incident in relation to another verse. This gives an
impression of an apparent contradiction but in fact no
contradiction exists.

For example, Imam Tirmizi and H3kim have quoted
Umm Salamah \ge Jwdl =, that she once said to the
Prophet that she did not find any mention of women in the
Quran in relation to migration etc, and the following verse
was revealed after that;
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S0 their Lord accepted their prayer, (saying), “Never
will T waste the work of any worker among you, be he
male or female.” (A)-‘lmran, 3:195)

Imam Hakim has also quoted Umm Salamah g2 & >,
that she once said to the Prophet that Quran mentions only
males while there is no mention of women anywhere. On
this, the following verses were revealed Gl 13 Goadeadit O
{Surely, the Muslim men and the Muslim women...}!18 and

W 3 5D o oS e s aoet ¥ g {Never will T waste}!19

118:This is a verge from surah Al-Ahzab (33:35) in which men and
women are named against several righteous deeds.
119:Al-Itgan v.1 p 35.
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REPETITION OF REVELATIONS AND
ITS REALITY

The sixth form is repetition of a verse,

6: Sometimes the same verse has been revealed more
than once and every time its revelation had a different
background. As a result, some narrators described the
other background. Here also there is no contradiction
because the verse has been revealed separately on
both the occasions.

For example, Imam Bukhari and Imam Muslim have
quoted that at the time of Abu Talib's death the Prophet 3%
said to him, “O my uncle, just say “There is no God but
Allah’ then I shall intercede for you.”

Abu Jahl and *Abdullah bin Umaiyyah were also
present there and. when they found him inclined to believe,
they at once said 0 Abu Talib, “Do you want to give up
the religion of *‘Abdul Muttalib?”™ And they kept on
speaking. until Abu Talib came out with the words, “I
persist on the religion of *Abdul Muialib.” The Prophet 3%
then siad, “1 will keep on begging forgiveness for you until
1 am stopped from doing so0.” The following verse was then
revealed,
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It is not for the Prophet, and those who believe 1o ask
forgiveness for the associators. .. (Ar-Towabah, 9:113)

On the other hand. Imam Tirmizi has quoted
Sayyidina ‘Ali 4% with & sound line of transmission as
saying, “I heard a man begging forgiveness for his
polytheist parents. 1 asked him why he did that for his
polytheist parents. He told me that Prophet Ibrahim #3
had also begged forgiveness for his father who was an
jdolater. When 1 told this to our Prophet 38 this verse was
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revealed to him.”
Yet another incident has been cited by Hakim from

‘Abdullah bin Mas‘Ud e that once the Holy Prophet 3%
went to the graveyard and kept on praying and weeping by
the side of a grave. Then he said that that was his mother's
grave, and he begged permission from Allah to pray for her
forgiveness but he was not given the permission, and this
verse was revealed to him. &0 gl iy M0 W

This very verse has been mentioned in the backgroend
of all the three incidents. Hence the commentators have
deduced that this verse was revealed separately on all the
three occasions. 120

Here the question may arise when a verse was already
written down and memorized by the Prophet 3% and a
number of his companions why was it revealed repeatedly?

The question has been answered very well by Shah
Wali Ullah Muhaddith Dehlavi that in such cases the actual
revelation of the verse is made just once. However. when
an incident, similar to the one that was the cause of its first
revelation, occurs again the same verse is recalled as a
reminder in the heart of the Prophet 3%, It then serves as a
guidance in that siwation o, This reminder from Allah is
infused in the heart of the Prophet 38 and is, therefore. the
same as ‘Ispiration in the Heart” which is one of the kinds

120: This exampie has been taken from Al-Ttgan vi, p34 bur it is
subject (o assumption that all the three parrations are authentic
while in fact the authenticity of the third narration is doubtful.
Hafiz Zahabi censors it (Mustadrak v1.2. p.336) and Ibn Hajar
has cited different views of the “Ulama on Ayyub bin H3ni
(Tahzibat Tahzib vi.1. p-414) It can neither be considered as
forged no« can it form the basis for a delicate maxim
concerning belief. Thus a large group of the *Ulama of Ahl-us
Sunnah belicve, on the basis of several arguments, that the
parents of the Prophet % were believers by virtue of their
Faith on the religion of Ibtahim, *Alfma Suyurl himself has
written a resolute treatise on this subject,
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of Wahy described in detail earlier. The exegetists liken it
10 ‘Repeated Revelation.” Everytime it was inspired in the
heart of the Prophet 3% it was like a fresh revelation. 12!

The doubts or differences that are created in connection
~with the causes of revelation through Aladith can be
- removed if the above six principles are kept in view.

- —

A21:Al-Fawzul Kabir p22, (Ma'rifah Asbab-un-Nuzul).







CHAPTER 3

THE SEVEN READINGS
OF THE QURAN

According to an authentic Hadith, the Holy Prophet 3%
has said,

i o o Ly 30 3 o) Annen ke Jaf O30 L O
Quran has been revealed covering seven versions, So
recite it in a way that is easy for you from out of
these 122

What is meant by revelation of the Quran on seven
letters? This is a very momentous and lengthy subject
and, indeed, one of the most complicated discussions on
the sciences of the Quran. It is very difficult to discuss it
in full details in this work but the important things about
it are being presented below.

The Hadith quoted above is uninterrupted as far as its
meanings are concerned, so that the renowned Muhaddith
Imam Abu ‘Ubayd Qasim bin Salam &le &1 i, has
affirmed its comtinuity. The well-known Imam of Hadith
and Qir'at *Allamah Ibnul-Jazari has stated that he has put
together all the variations of this Tradition in a separate
chapter. According to him, this Hadith has been narrated
by ‘Umar bin Khatab, Hisham bin Hakim bin Hizam,
‘Abdur Rahman bin ‘Auf, Ub&ybin Ka'b, Abdullah bin
Mas*‘ud, Mu‘az ibn Jabal, Abu Hurayrah, ‘Abdullah bin

——

122:Sahih Bukhari, Kitab Fadail ul Quran.
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*‘Abbas, Abu Sa‘id Khudri, Huzaifah bin Yaman, Abu
Bakr., ‘Amr bin ‘Aas, Zayd bin Argam, Anas bin Malik,
Samurah bin Jundub, “‘Umar bin Abi Salmah, Abu Jaham,
Abu Talha and Umm Ayyub Ansariyah see Jw & o,
vhant, 123

In addition, several others have referred to the incident
that while addressing a congregation, Sayyidina Uthman %
the third Caliph, proclaimed that all those who had heard
the tradition that the Quran was revealed on seven letters
cach of which was effectual, should stand up. In response
to this the number of companions who stood up was so
large that they could not be counted, 124

MEANING OF SEVEN LETTERS

The first problem we face with this Hadith is what is
meant by the revelation of Quran on “Seven Readings?™
We find a great deal of difference of opinion on this
subject. Upto 35 different views have been quoted by
*Allama Ibn-ul-*Arabi and others. Some of the popular
views are quoted below.

I: Some people think that “Seven Readings™ refers to the
recitals of the seven well-known Qaris (Recitors of
Quran). But this view is unfounded and wrong, because
the recitals mutawarir'®® of the Quran are not limited
to seven. Rather, many other recitals are confirmed
through Tawarir narrations. The “Seven” became
popular because ‘Allamah Ibn Mujahid had compiled a
selection of seven of them in a book. He neither meant
that recitation of the Quran was limited to those

——

123: Tom Jazari: An-Nuishr fil Qirat v1, p21.Damascus, 1345 AH.

124; Ibid.

125:Mutawatir: a report of a large number of narrators whose
agreement on & lie s inconceivable. The condition is met in the
entire line of transmission from the origin o the last narrator,
Tawdatur: (consecutive.)
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viariations nor did he intend to elucidate the seven
readings through the seven recitals,

2:  On the same basis some scholars have opined that
‘readings’ include all the different recitals, but the
word “seven’ does not specify the number seven. It
means ‘many’. The word “seven’ is very often used in
Arabic language to denote excess of something. Here
also the Hadith does not intend that the ‘Readings’ on
which the Quran is revealed are specifically seven, but
it denotes that the Quran is revealed in ‘many’
read